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THE PHILOSOPHY OF EXISTENCE 
PR EFAC E. 

This Philosophy of Existence is only the 
Philosophy of Uving Evolution and of Uving 
Inrolution, based upon Monadology and upon 
Mononology. It pretends to give the genesis 
of TJn-conditioned and of conditioned exist- 
ence — to show "how every form of evolved 
existence'^ ie more or less impeffect —wa.A to 
infer how alUperfeet existence cannot be " the 
final consummation'* of Evolution. It ven- 
tures inferentiallv to apprehend, as far as pos- 
sible, the tnyslenous nature and the infinite At- 
tributes of the All-Absolute — and it attempts 
to explain what Man by nature is ; what by 
**right Self-ejGPbrf' he can become, without any 
belief in Moral-Responsibility, in Sin or Death, 
in Hell or Heaven — and in what relation he 
stands to the All-Absolute. This Philosophy 
of Existence gives the law of Self-development, 
of Self-control, of Self-restraint, of Self-renun- 
ciation, of Self-prolongation — and, in this law, 
it implieitly gives the law of all true Reform — 
Individual or educational Domestic or morale 
Social or political^ Kosmic or religious. That 
this Constructive Philosophy, in so concise a 
form, should be free from fault, is very far from 
probable. But it is given out, as it is, with a 
view to invite fair Reflective Criticism, and to 
elicit higher Super-Reflective thought. 

BaXABAS : ^ 

January, IS99.) R. C. SEN. 
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THE PHILOSOPHY OF EXISTENCE- 

PART I. 

:coqJoJcoo: 



All Existence — Consc.ous. 

Every kind of existence — from its all-absolute, 
all-perfect, to its most imperfect form — is more or less 
co7iscious of its own existence* — of its own powers 
or forces. Conscious existence— as it is all-absolute ; 
all-perfect or quasi-perfect ; quasi-imperfect, imperfect, 
or most imperfect — has " a conserving power*' and 
'* a conserving force,"-|- absolutely intense, more or less 
perfectly intense, or more or less imperfectly intense. 

• With Mr. Sen, aH Nature is cuive — al! things feel.' And we must 
certainly admit, that such a view would save us from the great difficulty of 
*• getting something out of nothing^ — a miracle, which we have now 
struggled, long enough, quite un-satisfactorily. to perform. Moreover, we 
are not compelled hy Reasoit to deny life or feeling to anything. Wheie 
IS the demonstrated dividing-line hetween the lifeless and the living} 
What are the characteristic marks of a senlienl living organhai } Are 
they not the working together of parts, in mutual support of each other, 
and of the whole ? And what thing in Nature is so little or so poor, that 
is not working, with all its might, in co-operation with all the kosmos? 
Truly, our Oriental philosopher has us, on the hip. He presents to tts a 
kosmos, which is all alive^-nW more or less conscious, 

t All conscious beings have an inner potefitial power to conserve 
their own conscious being, and to intensify it. This inner potential power ^ 
to the end of actually conserving or intensifying the conscious life, 
appears as action — and this action is, relatively to ** the inner power," an 
'* outer movement"— and " this outer movement" of " inner noumenal 
feeling** is ** its outer phenomena! yyr«." Feeling, as ** inner power," and 
force, as ** outer movement," are of course not identical, although they are 
inseparable. They are not aspects of the same reality— for, feeling is not 
an aspeei at all ; wXvi^e force is. 
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All-absolute Super-eonsclous Existence^. 

2. All-Absolute Supef-cpfiscjous Existence has aft 
absolute conserving poiver, most intimately Wended with 
an absolute eonsirving force. And this Highest All- 
absolute Super-coiiscious Existence absolutely radiates, 
from a Supreme FocUs, its ovvft absolute energy, into 
" the Immeasurable Void/'f as supreme qn-fiows of its 
own absolute conserving power, and of its own absolute 
cott^efvilig force, in the shape, of a quasl-all-pefVading, 
re-actfve conscious noumeflon— Ufl-conditloned Feel- 
ing— whh its quasi-alNpefvading, resi^tfng phenomenon- • 
tJh-dohditioned Force — at an adjoining neutral position. 
This Supreme Focus of On-condrtfoned existence— of 
Un-conditioned Feeling and of Un-conditiofted ForceJ— 

* All-al^olute Super-c^nsdotis Existence is Super«co^«dipu$ Ezistenc^i^ 
that has no relation whatever with anything, itiside or outside the 
All-ahsolutp, (See part IV. para 3.) 

t *'The Immeasurable Void" is **the immense Void of absolute 
Nothingness." within which absolutely lies the entire hierarchy of Un- 
conditioned and of Conditioned Existence. There afe probably various 
other fofms of existence, within the " Inimea«5urat)le Void. '* This 
** Immeasurable Void, " as " absolute Non*existence. *' has of i:ourse 
ftp active or rc-actiye poWe*" — no conserving or resisting force— tio 
characteristic mark whatever of Existence— and, as •' absolute Nothing- 
ness.'' it is absolutely beyond the question of Whence— How— or Why ? 
This •• indefinite void of absolute Nothingness" is of course not moHadic 
Space. (See Part H, para 5.) 

t * Un-conditioned Existence" is existence, the nature of which lies 
wholly within the yn-conditioned. 

Un-conditioned Feeling and Un-cottditioned Force are absolutely 
un-dislinguishf.ble within the Supreme Focus of the All-absolute, But, 
as re-actively distinguishable* in the Immeasurable Void, they are the 
absolute noUmenal and phenomenal on-flotos of the absolute energy of the 
A\l-absolute. They are not self-existent, as their existence depends entirely 
upon the absolute existence of the All-absblute. But they are un-condi- 
tionally quasi-all-pervading within the Field of un-condilionally conditioned 
existence—or afl-pervading throughout the entire Field of conditionally 
conditioned existence. 
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is ^lUperf€Ct conscious Estistenee— ^t?-^/^^/i«i!/ with 
AH'^bsolutis Sdper^cOAlscroUs Ekfkehce; (See part IV. 
pataii) 



i)uasi'P'erfeGi forms af oonscious exktMce— 

{a) UN»CONDITIONED FEELING. 

3. The most uudi/ferentiate J conscious noumenon — 
the absolute noumenal on-flow of All-absolute Super- 
tohscjous fexistefice — Is quasi-perFect Un-conditioned 
t^eelift^*'. Un-coftdilioned hoiimenal Feeling is sub^ 
eternal \vtth All-absbltitfe SQpdr-conscious Existence-J- — 
ktid is ih-d6structible. It has k quasi-petfect conserving 
powfei", by which ft quasi-peffectly conserves itself; and 
a qiiasi-perfect re-active power, through which it quasi- 
petredtly pbsit^ it^ pwft undifferentiated phehdniehoh — 
X5^h-c6hdStioncli^ Fofcb— at ah adjoining «'^«/fa/ position. 
Oh-cohditiohed 't'eelihg, as conscious noumenon, is 
quasi-perfectly cohsciotis of its own bonsetving and of 
its own re-active pbvver. Ifhe conserving power of 
ijh-conditioned l^eeling — its tendency to persist — is 
the rudiment oi pleasure — while its re-active power — 
Its tendency to change — is the rudiment oipain. Both 
pleasiure and pAin begin to develop themselves subse- 
quently in imperfect self-conscious lexistenc^, and its 
various higher iForms, in finer and finer shapes, until 
tbey fenally transform themselves into pure Bliss, in 
the Supreme t'ocus of the All-absolute. What Selt- 
consciousness and its different forms are will appear in 

• Un-conditioned FeeHitg-.-M "the wkdhfA «W «ouaienal feelings," 
iifrobabfy tlie P&riishk of th)e i^drtkbya Philosophy. 

t Uii-conditioned Houtnetial ^^eling, as not self •existent^ is of course 
aoit infinite or eter'Ha', It is dhly sub-eterhal-*t'. e, its relative etieinity 
defends eutlreiy upon the absolute eternity of th6 All-absoltite. 
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the sequel. Un-conditioned Feeling, it will appear, i^ 
the ultimate^ on which the possibility of all noumenal 
evolution depends. As ultimate, it is in a sense un- 
knowable—yet, though un-knowable, it is more certain 
than knowledge itself, as it is the ultimate, on which 
the possibility of all knowledge depends. 



Kh) UN-CONDITIONED FORCE. 
4. The most undiferentiated phenomenon — the 
a^W«/^ phenomenal on-flow of All-absolute Super-con- 
scious Existence — is quasi-perfect Un-conditioned Force* 
Un-conditioned phenomenal Force is sub-etemal with 
All-absolute Super-conscious Existencef— and is in-de- 
structible. \t has a quasi-perfect conserving force, by "^ 
which it quasi -perfectly conserves itself; and a quasJ^ •= 
perfect reststpg force, through which it quasi-perfectl)^ 
preserves it3 own adjoining w^«/m/ position, from it3 I 
conscious undififerentiated noumenon — Un-conditioned ^ 
Feeling. Un-conditioned Force is quasi-perfectly sub- 1 
conscious, through its own conscious undifferentiated J 
noumenon — Un-conditioned Feeling — of its own con-^ 
serving and of its own resisting force. Un-conditioned , 
Force, it will appear, is the ultimate^ on which the 
possibility of all phenomeral evolution depends. As 
ultimate, it is in a sense un-knowable— yet, though 
un-knowable, it is more certain than any other 
phenomenon, as it is the ultimate y on which the 
possibility of all phenomena depends. 
o 

• Un-condiiioned Force, as **the wkoh of all phenomenal forces,** 
is proUably the Prakriti of the S^nkhya Philosophy. 

+ Un-conditioned phenomenal Force, as not self-exislmt^ is of course 
not infinite or eternal. It is only sub-eternal— i. e. its felative eternity 
-•nds entirely upon the absolute eternity of the All-absolute. 
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THE PHILOSOPHY OF EXISTENCE- 

PART 11. 

Imperfect forms of Un'Oondltlonally conditioned 
conscious existence — 

UN-CONDITIONALLY CONDITIONED FEELING— AND 

UN-CONDITIONALLY CONDITIONED FORCE— 

OF IMPERFECT INTENSITY. 

I. Un-conditioned noumenal Feeling, as 
*' Un-conditioned Cause,*" un-conditionally conditions 
itself into "separate indivisible units of conditioned 
noumenal feeling of imperfect intensity," as well 
as un-conditionally conditions its Un-conditioned 
phenomenal Force, into corresponding " separate 
indivisible units of conditioned phenomenal force 
of imperfect intensity," at a neutral position from 
each other, throughout the bottom of the Field of 
un-conditionally conditioned Existence of imperfect 
intensityf. These " indivisible units of conditioned 
noumenal feeling of imperfect intensity," and "in- 
divisible units of conditioned phenomenal force of 
imperfect intensity," are the most imperfect forms of 
simple conscious existence-and are the only two elements 
of all imperfect conditionally conditioned existence/ 
Tliey are related to each other as " inner imperfect 

• •* Un-con<Uiioned Cause " is a causal energy, the conditions of 
which lie wholly within the Un-cdnditioned. 

t The un-condittoned conditioning of "separate indivisible units of 
eondtlioned noumenal feeling of imperfect intensity '* and of *' separate 
indivisible units of conditioned phenomenal force of imperfect intensity/' 
apparently away from the Un-conditioned and the All-perfect, gives rise, 
in all imperfect conditionally conditione<l existence, to " that false conceit 
of inde)^>endent conscious existence "—independent of the Un-conditioned 
ftod the AlUperfect^which I may call imperfect dark MSyi (Delusion.) 
The Vedanta's M^y4 is, I believe, "the mere logical contrcuiictory* of the 
All-Absoiute^and so, it has no genesis ^no existence^ difcuto. 
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cons^as noumenal lifje" ^nd "ojijtei^ im^ie^fect phenome- 
nal body." And it is by tbis "outer imperfect 
phenomenal body" that its " inner imperfect conscious 
n^iim^nal Ufe" prosjjraately seeks it?, c^wn peculiar 
pleasure, or shuns its Q^yn peculiar pain ; and through 
which, asi through a qox^vexging lens, as, imperfect 
efficient cause, it ulteriorly deflects itsd//^ as well as 
" its outer imperfect phenomenal body," towards a 
focus, and thereby intensifies and transforms bo,th 
ilse/f and " its outer imperfect phenomenal body/* into 
an imperfect monadic and an imperfect atomic region of a 
higher order.* Every order of "inner ii;nperfect conscious 
noumenal feeling^' it will appear, conditions "its own 
peculiar outer imperfect phenomenal body of force."-}-' 

Evolution of Imperfect forms of 
condltlonaHy conditioned conscious existencet — 

IMPERFECT MONAD. 

2. When *•* two or more indivisible units of 

• This is the ke^ to the process of Evolution of imperfect forms 01 
conditionally conditioned existence, as set forth, in this 'Philosophy^ 

t Id the development of: ** ai^ imperfect emb;yo/'' ajU the organi^ng 
forces attract and cepel,, as, suits, ** its inn/er iQ>perfec,t f:Qpspio]fs no.um^n^l 
feeUng!* ( See Part U. para 5, page ii, note. * ) 

X Every ** imperfect evolved existence " is a conditioiially condi- 
tioned compound^ under the influence of imperfect dork Maya— as. \\ is 
ultimately composed of 'indivisible units of un-conditionally conditioned 
feeling of imperfect intensity" and " indivisible units of un-conditionail^ 
a^dit\oned force of imperfect intensity." And as ''indivisible un^ts of 
tui-Gonditionally conditioi^ed feeling of imperfect intensity^" and **indtvisi- 
bl&. units Q^ UQk-conditionally qondilioned forte of imperi^ct intensity," are 
in-destruptible, every ** iippeH5e9t evolved cpnditiqin^ed existence " is there- 
fore; ultjn^ately in4«structible.^ ^nd. * 'every im^erfec^ evolved conditioned 
^is^encef' seeks to transcend itn o\^ n condUiet^K ^nd tp ^nter into relation^ 
yith the Infinitude, outside. Every ''imj^eifect evoked conditioi:e(l exists 
^ce," therefore^ is not self-subsistent— npt self-d.^pendent-T-.is only a partial, 
or relative reajity^ Siug^esting %q qbsplttte ReaUtj^, Th^is^ apsoluJ$ Kealitv 
is therefore called ••The Infinite.*' 
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«n-conditionaHy conditioned conscious nouinenal/i?tf/«f^ 
of imperfect intensity," as imperfect efficient cause, 
deflect themselves directly through "two op more 
corresponding indivisible units of un-oonditionally^ 
conditioned phenomenal force of Imperfect intensity/" 
and so intensify themselves, throughout the bottom of ther 
Field of conditionaHy conditioned existence of imper(ect 
intensity, towards this or that intensified focal region^ 
this "imperfectly intensified conscious focal regipin"- 13 
called *^Imperfect Monad.^'* '^Behind this impprfeotly' 
intensified conscious focal region," Imperfect Mqd^^ 
dis'Appears.f Imperfect Monad, as impeffect canseipli^ 
noumenal existence, is most obscurely conscio^ Qf9.Il \$% 
own imperfect noumenal ppweia. Different i^i>#f f^ 
monads, as imperfectly intensified conscious, f6$}^( 
regions of two or more indivisible units pf uncop.di-* 
tionaUy conditioned noumenal feeling of impPTrfie^l 
intensity, have 'different intensities ^nd different 
degrees of noumenal powers. Imperfect f^o^i^ds ^if^> 
all mcist obscurely related, through feeling $in4 forc^ 
of imperfect intensity, with all, below pr ^bpve* 



IMPERFECT ATOM. 

3. When ''two or more indivisible units of 
un-conditionally conditioned phenomenal f&rce of 
iaiperfect intensity/* as deflected by "tvvq or more 
corresponding indivisible units of un-conditionally 

• Imperfect Monad, as •'imperfectly intensified conscious /iM/n^fVii 
of tw6 or more indivisible units of un-conditionally conditioned noumenal 
feeling of imperfect intensity,'* is of course *'an extended camfaund"- 

t As Imperfect Monad dis-appears •* behind the imperfectly intensi^ 
fied conscious y^^o/ region of two or more indivisible ^niis of un •conditions- 
ally conditioned noumenal feeling of imperfect intcai&ity/' it is of coutm 
not infinite or eUmaU 
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conditioned noumenal feeling of imperfect intensity," 
converge towards this or that intensified/^?^;?/ region^ at 
a netitral position, throughout the bottom of the Field 
of conditionally conditioned existence of imperfect 
intensity, this " imperfectly intensified focal region " 
is called "Imperfect Atora*" Behind this ''imperfectly 
intensified focal region," Imperfect Atom dis-appears.f 
In\perfect Atom, is most obscurely sub-conscious, 
through its own imperfect conscious Monad, of all its 
own imperfect phenomenal forces. . Different imperfect 
atoms, as imperfectly intensified focal regions of two or 
more indivisible units of un-conditionaily conditioned 
phenomenat force of imperfect intensity, have different 
intensities and different degrees of phenomenal forces. 
An "imperfect phenomenal atom" is the "outer imperfect 
phenomenal body" of " its own inner imperfect 
conscious noumenal monad. J*' And it is through "this 
outer imperfect atomic body" that "its inner imperfect 
conscious monad," as imperfect efficient cause, deflects 
itself, as well as " its corresponding imperfect atomic 
body," towards a focus, and thereby intensifies and 
transforms both itself ^Vidi "its corresponding imperfect 
atom," into an imperfect monadic or an imperfect 
atomic region of a higher order. The intenser an 
imperfect Monad is, the finer and brighter is its 
imperfect atomic body. Imperfect atoms are all 

• Imperfect Atom, as ••imperfectly intensified focal region of two or 
more indtvibible units of un-comlitionnlly conditioned phenomenal /i>rftf 
of imperfect intensity," is of course **nii extended compound"* 

t As Imperfect Atom dis^apfears *'behind the imperfectly intensified 
focal region of two or more indivisible units of un-conditionaily conditioned 
phenomenal /2)r^« of imperfect intensity/' it is, of course, not infinite or 
itemaU 

X Mr. .Sen's definition of Atom seems to agree with the utterance of 
A German savant, that **Atom may be regarded as en-souied.*' 
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most obscurely related, through feeling and force of 
imperfect intensity, with all, below or above. 



IMPERFECT TI^^H:, MONADIC-IMPERFECT MOTION, ATOMIC. 
4. Sequence 'of imperfect monad after monad is 
** the imperfect noumenal sequence," called Imperfect 
^nouadicTime—^s sequence of corresponding imperfect 
atom after atom is **the imperfect phenomenal sequence," 
called Imperfect atomic Time or Imperfect Motion.* 
IiUperfect monadic Time begins only in that portion of 
the Field of conditionally conditioned existence of 
imperfect intensity, where there is "sequence of imperfect 

..•monads*' — as Imperfect atomic Time or Imperfect 
Motion begins . only \n that portiQn of the Field 
of conditionally coiKjitioned existence of jjmperfect 
intensity, where. the;re, is .^f^equence of corresponding 
imperfect atoms.'* ^'Behind this noumenal sequence 
of imperfect monads/" Imperfect monadic Time 
dis-appears — as "behind this phenomenal sequence of 
corresponding imperfect atoms," Imperfect atomic Time 
or Imperfect Motion dis-appears.f Imperfect monadic 
Time, as imperfect noumenal sequence, may be said 
to have an imperfect conserving and an imperfect 

* Imperfect monadic Time, according to Mr. Sen, exists only as 
•'sequence t^f imperfect mon.idic feelings" — while Imperfect atomic Time 
or Impeifect M<ition exists only as ^sequence of corresponding iniperfecl 
Atomic forces." Mr. Sen's philosophical deductions of Imperfect monadic 
Time and of Imperfect atomic Time or Impeifect Motion are exceedingly 
happy and luminous, compared with which Kant's explanations are mere 
dogmas — while Herbert Spencer's, as professor Birks has shown, are 
incomplete and illogical. 

t Mr. Sen writes— •* Behind the sequence of imperfect monads» 
Imperfect monadic Time dis appear^^—Ti^ " behind the sequence of 
corresponding imperfect atoms, Imperfect atomic Time or Impeifect 
Motion dis-appears" This clearly shows, that Imperfect monadU Time or 
Imperfect atomic Time 1. /., Imperfect Motion is not infinite or eternaU 
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rc^atttve power— while Im^^rfect atortiic Timd <^t 
Imperfect Motion, as imperfect pheti^cKnehal ^eqti^f^e, 
may be said to have an imperfect conserving 
and an imperfect resisting force.* Un*conditionalIy 
conditioned noumenal feeling ol im^perfect intensity, as 
imperfect efficient cause, indirectly evolves Imperfect 
monadic Time, as well as indirectly conditions Imperfect 
atomic Time or Imperfect Mt>tion. Both Imperfect 
monadic Time and Imperfect atomic Time or Imperfect 
Motion are most obscurely related, through /^^//'//^aiKl 
fotce of imperfect intensity^ with all, below or above^ 

I8lll*El<FEGr ^ACft» MbNXbiC; !MPfeRFE(!:TMAttEK; AttMtfit 

5. Ah inrtperfefct monad or ktt imperfect a'toln) 
)0f liigl\ttr ihtenilty attracts ah inipel-ltect ittohaci <>i 
6h irhpeVftfct atbm of i'ower intertsiti^. Co-e5trs\;eticd 
bt Jrtiperfeclt mbhads is *" th^ impferfedt fioUAldtt'al 
^ro-^kistendb," caVled Imperfect mohadte %^ct — ^ 
ib-exist6tt6ie 'df w^rfespbndihg ^fftt»elrl"ect atom'^ fe "t&^ 
teipdrfect ph^nx)ihiehal cdr-existfehc6,'* talfed Imperlfett 
itbitttt Spac6 6V Impelrffect Matter.f imper?efet monadfc 
tijJAce begihs 'Only In th^t porlfoh cf tht fi^ld 
6? cohditidilkliy fcohditiohed exiskettfcfe of iitii^erfedt 
intensity^ where there is "c^-existence of imperfect 
^on-ids'* — ^^ Imperfect atomic Space or Imperfect 
Matter begins only in thai portion of the Fidd 
of conditionally conditioned existence of imperfect 

* That ittiperfect fuliug om be expressed in terms of ''imperfect 
^toiwic motion," is a sheer illusion —but that imperfect fteling can express 
itseU' through ''imperfect atomic motion," is tenable. 

t Mr. Sen*s philosophical deductions of Imperfect monadic Space 
and ci Imperfect atomic Space or Imperfect Matter are exceedingly happy 
and Waninous, compared wtih which Kant's and Herbert Spencer's expla- 
inBtii(MH Ar« mere dogmas. 
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intensity, where there k '%>rexjBte«oe of cori»eaponding 
innperfect atoms." ^*^Behind thb naomwial co-existence 
of ^4npejrfe?t o^on^ds," tmp^((?ct; rnQD^dn: Space dis- 
app42^^rs— 9S "b;?hind thjs phen^mfen^] co?te3^ist^9qe q{. 
corpesponding imperfect Si^Qii^" loij^rfj^ct a^^^rnik? §pa^.f^ 
o^ Imperfect Matte^f di>rappear%* I^p perfect fflou^idi^. 
Space, as imperfect |icHipi^r>?^l cpr^a^ist^nce^ (^ay be ss^j^ 
to have an in^perfec^ cppseijving, ^i^ ^l.^i ipiper(f<?|. 
re-a<?tive powerr-rjwhil^ loipe^feqf atpii(ii(: ^pa^^e of 
Imperfect ftfatteSj a^ imperfect phei^ipffqejnc^l cp.e^^istepci^,^ 
niaybesai^to h^ve ^p imporfep^ oepsei^ying apd s^^ 
iqripe^fect resisting {arce, UDtCoix^itipnAlliy cpi^#ti9A^^: : 
nq^^lenal feiUng of impeuffeqt if\t^n^ity,^ inupqiffi^ql 
eflR?ient c^i|s^ inc^i^^ctly ^M9>ye? ^P^rfe^t, napwdi^ . 
Spf^ce, as well as indir^^tty CQI^^i^'ions Jmpef f^l f^foir^^; » 
Spa^^ or Imperfept Mattel*, Jiot^ ligpperf^^ ipof^g 
Spaf e attd Imperfect atomic ^pa^^ pr liP^er:f^i<t M^ttff 
ar% m9§| obs^qyely rela.^^d, tHrpyg||/f«/;W(^ a,ftd/<?^'f^ o)[ 
inaperfect intensity, wjth. al], Ijelpw ^x, ^l?pv^ 

• Mr. Sen writes— •*Behin(^ the po-exislence o( imperfect monads, 
Imperfect monadic Space dts-oppears"'-2iS "behind the co-exiistence of 
CQwesponding imperfect atoms, Imperfect at«mio ^ce or IiB{)esf»€t. 
Matter dts-appears^ Thia deasly shoMTSi ^Mt. Jipp^ff^J iVWR<}i« S|»fpq Of 
Imperfect atomic Space t. e, Impeiiect Matter i& not infinity. Qr eternal, 
>^Bd this also explains certain phiIp$ophic pheftoipen^, which liAV^ led onr 
Western philosophers to a great deal of undue Ipgipal strajn. We s?e, for 
example. i» ''a bony structure," all r<»s| 9fld fixity^ foripe4 tp tesi^l 
movement. But, "behind the fopu» of oss^spus foroej:," fixed resistenqa 
dis-appearvs ; and we find ourselves in ^*the fppus of musc^Iau structure." 
which i« formed for movement. Bui, -'behmd the focu>. of muspwlar 
motion," such effort dis-appears } and we find ou,r8elyes in " the. foi;u5 
of uervorts energy.*' And "behind a certain nervops focus," w* ^^4 
*' a focus of feelings," which is now the essm(iai power. And thus, from 
tliis •* inner consetows monadic feelipg," we conae, by successive steps, to 
** a resisting materipi mechanism." •'Inner copscious ipon^c f^elJDg;." . 
therefore, conditioiw " its own out^r phcnpnaeivil bpdy of fprce." 
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THE 50-CALLED IMPERFECT ELEMENTS- 
MONADIC AND ATOMIC. 
6. " The most distant co-extstence of the most 
re-active imperfect monads " is probably imperfect 
monadic Super-ultra-Ether-supra, which gradually be- 
comes imperfect monadic Ether, Fire, Air, Vapor or 
Earth, as the imperfect noumenal monads, by their 
higher and higher intensity, co-exist nearer and nearer, 
in smaller and smaller imperfect monadic Space — 
while "the most distant co-existence of corresponding 
imperfect atoms" is probably imperfect atomic 
Super-ultrarEther-supra, which gradually becomes 
imperfect atomic Ether, Fire, Air, Vapor or Earth, 
as the corresponding imperfect phenomenal atoms, by 
their higher and higher intensity, co-exist nearer and 
nearer, in smaller and smaller imperfect atomic Space * 
" Behind such imperfect monadic condensations," the 
so-called imperfect monadic Elements dis-appear — as 
"behind such imperfect atomic condensations," the 
so-called imperfect atomic Elements dis-appear.-J* The 
so-called imperfect monadic Elements, as imperfect 
noumenal co-existences, have an imperfect conserving 
and an imperfect re-active power — while the so-called 

• The so-called Imperfect Elements — monadic or atomic — are all 
evidently imperfect cotftpoundho^Usy as they are all formed by successive 
condensations of different imperfect monads and their corresponding 
impel feet atoms, which are themselves imperfect compounds, 

t Mr. Sen writes — *• behind imperfect monadic condensations, the 
so-called Imperfect monadic Elements dU-appear ;*' as " behind imperfect 
atomic condensations, the so-called Imperfect atomic Elements ^/w-a/z^ar/ 
This dearly shows, that the so-called Imperfect Elements— monadic or 
atomic— are not infinite or eternal. 

In stating that the so-called Imperfect Elements — monadic or 
atomic — arc ** indefinite in number," and are all ^'compounds**— not infinite 
or eterual^lAt. Sen seems to ignore all ancient Philosophy. 
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imperfect atomic Elements, as, imperfect phenomenal 
co-existences, have an imperfect conserving and an 
imperfect resisting force. Un-conditionally conditioned 
noumenal feeling of imperfect intensity, as imperfect 
efKcient cause, indirectly evolves the so-called imperfect 
monadic Elements, as well as indirectly conditions the 
so-cdUed imperfect atomic Elements. All mechanical 
and chemical changes in these primary forms of im- 
perfect conscious or sub-conscious existence depend 
only on different lateral isomeric arrangements of 
different co-existing imperfect monads and their cor- 
responding co-existing imperfect atoms, in more or less 
imperfect monadic and imperfect atojnic Space. The 
so-called imperfect Elements — monadic or atomic — 
are all most obscurely related, throwgh feeling diHA force 
of imperfect intensity, with all, below or above. 



Imperfect forms of condition ally conditioned 
self-conscious existence.— 

THE IMPERFECT SENSES-MONADIC AND ATOMIC. 

7. When monads of imperfect noumenal Earth 
as imperfect efficient cause, deflect tht mselves through 
their corresponding atoms of imperfect phenomenal 
Earth, and so intensify themselves towards a focus, 
this imperfectly intensified conscious focal region 
becomes fused and integrated, by repetition, into an 
imperfect noumenal Sense of Touch — and imperfect 
noumenal Senses of Taste, of Smell, of Sight, of Hearing, 
etc., are formed, as monads of imperfect noumenal 
Vapor, Air, Fire or Ether, etc., as imperfect efficient 
cause, deflect themsel\^es through their corresponding 
imperfect atoms, and so intensify themselves towards 
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rthis or that: ihlegrated foeal rcg^ti* Evefy " impetfei* 
noumeDal Sense '* conditions ''its own- imperfecfe 
phenomenal body/' by which it p«oxlma;tely seeks^ its 
'own peculiair pleasure, cr shuns its ow^ft petuliat- paifl ; 
atid ^thi'oilgh which, 4ei^ through- a coDvergiing' lens^ 
as imperfect efficient caiise, it ultef iorly deflects; 
itself^ as well as " its imperfecta phenomenal' body;" 
tONVards a TbCts^ and thereby intensifies, ahd ttoits- 
folrms both ft^Ti^^ and " its own inipel^rect pheliomenaif 
body/* into an' impctfect monadlt, and at! irtlperfect 
atomic fegion> of a higher ofdef . Eve»y^ imperfect 
Sense, as impetfeCt Conscious noumenal existerscei. 
is iimpeiHectly conscious of its own imper.fect Seiisa* 
t4onsv whichr consiA only of sitigiile stnsuous feelings 
of impelrfeict pleasures or paids; And eadi- impe^ect 
Sense be^mes less af!d liess imperfect) ^as^ more at)<3 
moJre of its imperfect monads converge nearer and 
nearet, through thdrt* corresponding iiriperfect atoms> 
towards a focds. These imperfectf Senses evolve 
.progressively, after trhe ascending; deglwcs of JBUtter, 
in -th6 order, of their seniority —imperfect Xouch, 
Taste, Smell, Sight, Hearing, and so on> adu^mtum^ 
after thek corresponding, so-called imperfect Elemef^s-* 
.jBonadic and atomicf 



'• The ** mpeif&oi fifiili remans ol impeifcct Semsei'* or of an3r^)ii^«F 
impeifect noumttial power, gire rise to that Kelative Ignorance of a. lawer 
or higher ocder, wh-ioh I may call Avidya. This Avidytv, ^(Ignorance) it is 
jJlain, ia-not Maya (Dekision.) The Vedtinta's Ajnyana, '{absolute Igno- 
raWde) as tHe mere logiciti cgntrtaiicfyfy df ihe VedailtaV t/nyana (adsoltUt 
Know4ed*ge) seems to hWe no genesis— no existent^e, d^fitctd. 

t A<}COrdiug. to Mkt. SetT,. tfa«4iinperfect Settseft, aft)B» the so'-oalled 
imperleot Elements, are iic^/^#m'J^« in number. . 
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IMPERKECT COK&IIUONATrLY G©NDItlONED INBlVlDtrAL- 
m<mADlC AN1>> ATOMIC* 

8. The fliipcrfecft noiiraeiKkiiSefrse of Totich, or ^ny 
higher ii2iiperfe<rt noumenal power, itttimately united 
with its corresponding impei*fect plienomenal body, is 
aiT imperfect conditionally condftio<nedMndivrdiral or 
Self. And any conditionally conditioned Iftdividual, 
howsoever high, it will appear, is mote or less im- 
perfect—more or less under the influence of Ignorance. 



.IltFERFECT 8'ELF-CONSCIOUSNESS OF THE SliiPtESt fcIND* 
9. The ** imperfecft noumenal Sense of Touch,^ 
with its cofresponding "imperfe<it phenomefial body,** 
IS an imperfect condftionally conditioned ISeff of the 
6imple^t chdracter— and the imperfect Sense-conscious- 
ness of this imperfect condftionally conditioned Self 
of the simplest character is Self-conscibusttess of 
the most imperfect kind.* This imperfect Self- 
consciousness is direttly conscious of **' its own 
imperfect conditioned conscious noumenal feetrng*' — 
ati imperfect seff-conserving, ♦«e-active ^"wet^pet s€^^ 
ttha^t IS not directly knowable to arnother Self-cortscix)Us- 
Tre»s, but is knowable to another self, only by mference,. 
-as an imperfect eflScient cause— -'WhiJc "" ati imperfect 

■ I ■■ .n .».i.i I III I I I. I I I m I. ■■■* III l l ■ n l K ai n ll lM i UBM B— I I !■ II I ■ 

* Self-consciousnesK is the xoofidoiisBeaB- o£ self^ m th« midst .of 
differences. Dr. Shad worth If'odgson. if I remember aright,^ somewhere 
says—'* Self-consciousness arises out of ttrtiary consciousness, as light 
arises out of beat ; but when or how it so arises is (he darkest spot^ in the 
Philosophy of Mao." Our modern psycologiM» indeed say, that the braiii 
in a/tor/«V»/arstate, is the eauitt of Belf-consciousness. But What "this 
pa^Hcular-^iXKX^ of the brain" constats in, is yet the greatest secret Of modern 
'Science. 8e)f'nonsciovsn<isd cannot of course arise from any nervous 
sinmKM*, though Scif-tsouscios^ness may express itself through such tremcr. 
(See Part IL para, 4, note $!> 
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conditioned phenomenal force*' — an imperfect, self- 
conserving, resisting "instrument," /^rtf//W— is direct- 
\y knowable both to self-consciousness, and to another 
self, as " an outer imperfect phenomenal body," condi- 
tioned by " its own inner imperfect conditioned 
conscious noumenal feeling/* 



IMPERFECT SENSE-SELF-CONSCIOUSNESS. 

lo. Imperfect Sense-self-consciousness conditions 
its imperfect Sensations into imperfect Perceptions ; 
perceives imperfect difference between its imperfect 
Percepts; and, by its own retentive power, unifies all 
its imperfect Percepts, as " imperfectly agreeable to 
self," into an imperfect unity, without cancelling their 
plurality, distinguishing .itself most obscurely from 
them all. . 



IMPERFECT SENSE-SELF-CONSCIOUS EXISTENCE — 
MINERAL. 

II. Imperfect Mineral is an xm^xl^oX. sensuou$ 
Individual of the simplest kind. Imperfect Mineral 
consists of " monads of imperfect Sense of Touch" and 
"an imperfect Sense-self-consciousness," intimately 
united with "an imperfect seNsuous body of correspond- 
ing atoms of imperfect phenomenal Earth.* In imper* 
feet Mineral, its "monads of imperfect Touch" are 
capable of immediate self pleasure ; its "imperfect 
phenomenal body" consists of the so-called imperfect 



* Impeifect Mineral is a compound body, as if is composed of 
imperfect monads and of impeifect atoms, which are themselves r<»m/u?i««Mf£. 
Imperfect Mineral has only *' one imperfect noumenal power"-«-t he im« 
perfect Sense of Touch— intimately united with only •«one impeifed 
ultimate sensuous body of imperfect phenomenal Earth," 
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Elemental atoms, transformed by the greater intensity 
of its higher monads of im[)erfect Touch, into imperfect 
mineral-atoms, capable of deflecting and so intensifying 
all its imperfect monads towards a focus ; and its en- 
vironment or sphere of action is the sphere of its 
immediate percepts — the Mineral of imperfect Touch 
identifying its own good, through and with the good 
of its environing percepts. Imperfect Mineral feels 
most obscurely all the peculiar imperfect pleasures or 
pains of its imperfect Sensations of Touch * Imperfect 
Mineral, therefore, cannot be conscious of any thing, 
perfectly. The individual identity of an imperfect Mineral 
IS preserved by '* similar focal arrangements" of similar 
oo-existing imperfect monads and their corresponding 
co-existing imperfect atoms. Imperfect Mineral is of 
different orders, according as its imperfect Sense-self- 
consciousness is more or less imperfect — and the 
imperfect Sense-self-consciousness of imperfect Mineral 
becomes less and less imperfect, as more and more 
monads of its imperfect Sense converge nearer and 
nearer, towards a focus. The least imperfect Mineral 
is an imperfect focal region of all the so-called imperfect 
Elemental monads and their corresponding imperfect 
atoms -most imperfectly related, through feeling and 
force of imperfect intensity, with all, below or above. 



• Imper^O Mineral feels. If the iniiermbst tssenct of impedect 
Man isy^///!^, as we a^init — Iiow can we belter translate to intelligence 
the innermost nature of imperfect Mineral than by calling it '' Mineral- 
feeling ? Imperfect Mineral feels just enough to feel its way to certain 
physical ojr chemical changes— and this feeling it is which impels it to 
cl^aug|!.aci»}rding with its environment. 

LoUe affirms, that he loves to think of these little things of Nature 
us possefied of a kiml of life— an individual consciousness ~ and a joy in 
iMx owu existeiujt. 
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IMPERFECT COGNITION— MONADIC AND ATOMIC. 

12. When monads of imperfect Sense» as imper- 
fect efficient c^use, deflect thejnselve3 through their 
corresponding imperfect atoms, and so intensify them- 
selves /^war^j a higher focus, and recur there, over and 
over again, through their immediate pleasurable feelings, 
this imperfectly intensified conscious focal region 
becomes fused and integrated, by repetition, into £^ 
higher imperfect monadic region of imperfect Cognitions^ 
conditioning, for self-perfection, "its own. imperfect 
cognitional body of corresponding atoms of mor^ or 
less fine imperfect phenomenal Vapor." Imperfect 
cognitions are merely imperfect associated perceptions 
of imperfect relations between percepts, as '* iniperfect» 
ly useful to s^lf." Every imperfect fereept is 30metim.es 
useful to some self, 



IMPERFECT COGNITIONAL' SELP-CONSCIOUSNEfiS, 

13, Imperfect Cognitional Self-consciousness 
perceives imperfect similarity (relation) between its 
imperfect percepts; and, by its o\yn retentive power, 
unifies all its imperfect <:ognilional relations ofpercepts^ 
as *' imperfectly useful to self,** into an imperfect unity, 
without cancelling their plurfi^lity, distinguishing itself 
very obscufdy from thena airll, Injperfect Cognitional 
Self-consciousness conditions orgastic e>cistence, where 
variation by loss and £^ssimi]ation is the. rule ; and where 
molecules become diSei^ntlated into rudimentary organs^ 
with special functions, subserving a- common organism* 
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fxMPERFECT eOa»lTIO.NAJL SELF-CONSaOUS KXIS^iiNCE — 

PLANT. 

14;. Imperfect Plant is ^fi xm^ttitct icognitiofial 
organisHj of the simplest tind. Imperfect Plant consists 
of monads of imperfect Cognition, and an imperfect" 
Cognitiofiaji Srff-conscioUsfless, intimately united with 
an imperffeet Cognition*! body of corresponding Moms 
of imperfect phenomenal Vapor; as well isis of monad's 
of imperfect Sense of Touch and of Taste, and an- 
imperfect Seuse-seitconsciousness, intio^ately united* 
with an imperfect Sensiiovs body of (jorrespondihg 
atones of imperfect phenomenal EartV— alT the imper- 
fect monads being so Sfeteri-depeftdent *s to sulbserve 
one another.* In imperfect Pl^nt, its "monads of 
imperfect Cognition" are ^pable of medi/zte self-pleasure, 
through their higher powers of tfjj^/;/ii[//j;//^«; its"im» 
prerfbet phenomenal bodies'" eonsist of imperfect mifieralV 
jEittmjs, transforitjed by the greater intensity of it$ 
higher monads^ of ihip^fect Cognitionj fnto imperfect* 
plant-atoms, capable of deflectin/g and so intensifying 
^11 its imperfeet monads, towards a focus; and its 
^enviroDfoiMi^ is ittie sp]^ei?e of io»pe«{feetr^ati0n$ of its 
mediate porcepits — tb« Plant ol Imperfect Cognitions 
ideii^fyi^g its own good, through and with. tl»e good of. 
its envi'ronitipg relation of pereepts. 4^ mon^s of 
imperfect Sense, imperfect Plant lives -the life of an 
imperfect Mineral, looldiig for it3 immediate self- 
pleasure,, through its immediate percepts — bijt, as 
niionads of injperfect Cogniition, imperfect PFan^, lives 

^ " ' ■ ■■ ■ — ^ - ■ y.Mjmj ■ ■■ ■■Hu ■i.— mim — ii wuiwi i' ' m.. , 

*- Imperfect Fhint has ^*-two imfierfect noumen^l povrers*'— imperfect 
fianw and imperfect. Cognition<»-inliinately united with ** o$w hBp«rfa9t 
^titfmit. smsuom &MJK.ofviiiipeffttctphtfnoiQeiwl Earth i'* find with *"oiTr 
im^diSX nmulHmate fio^mtimal hgiy of imperfect 'f^itvt^mi^'^ S'^xxti*^ 
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its own proper life, looking out for its mediate self- 
pleasure, through its mediate percepts. Imperfect Plant 
feels very obscurely all the peculiar imperfect pleasures 
or pains of its imperfect Cognitions and of its imperfect 
Sensations. * Imperfect Plant can therefore be con- 
scious of nothing, perfectly. The individual identity of 
an imperfect Plant is preserved by similar imperfect 
monads and their corresponding imperfect atoms step- 
ping into the exact place of the departed imperfect 
monads and imperfect atoms. Imperfect Plant is of 
different orders, according as its imperfect Cognitional 
Self-consciousness is more or less imperfect — and the 
imperfect Cognitional Self-consciousness of imperfect 
Plant becomes less and less imperfect, as more and 
more monads of its imperfect Cognition converge nearer 
and nearer, towards a focus. The least in\perfect Plant 
is a group of imperfect focal regions of all imperfect 
mineral monads and their corresponding imperfect, 
atoms-^very imperfectly related, through feeling and 
force of imperfect intensity, with all, below or above. 



IMPERFECT EMOTION— MONADIC AND ATOMIC. 

15. When monads of imperfect Cognition, as 
imperfect efficient cause, dejBect themselves through 
their corresponding imperfect atoms, and so intensify 
themselves towards a higher focus, and recur their, over 
and over again, through their pleasurable feelings, this 
imperfectly intensified conscious focal region beconaes 

+ Imperfect Plant feela very ohaourely its own imfnediah Ssncooas. 
and its own medicUi Cognitional pleasures or pains. It co^^niaes ^ts own 
want of proper nutriment ; and it selects its own pruper /(Hwf, from |b% 
o^iW/'n^ soil and fttmospbere* 
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fused and integrated, by repetition, into a higher 
imperfect monadic region of imperfect Emotions, condi- 
tioning, for self-perfection, its own imperfect Emotional 
body of corresponding atoms of more or less fine im- 
perfect phenomenal Air. Imperfect Emotions are 
merely associated relations of imperfect pleasures and 
pains, as " imperfectly ^ood to anothet'SeZ/J'* 



IMPERFECT EMOTIONAL SELF-CONSCIOUSNESS. 

16. Imperfect Emotional Self- consciousness perf 
ceives imperfect difference between self and another- 
self ; and, by its own retentive power, unifies all its 
imperfect Emotional relations between self and another- 
self, as "imperfectly good to another-self," into an 
imperfect unity, without cancelling their plurality, 
distinguishing itself obscurely from them all. 



IMPERFECT EMOTIONAL SELF-CONSCIOUS EXISTENCE— 
IMPERYECT BRUTE. 

17. Imperfect Brute is an imperfect Emotional 
organism of the simplest kind. Imperfect Brute has its 
imperfect Sense of Touch, Taste and Smell — of Touch, 
Taste, Smell, and of emotional Sight — or of Touch, 
Taste, Smell and of emotional Sight and Hearing — as 
well as its imperfect Cognitions and its imperfect 
Emotions, and their corresponding imperfect Self- 
consciousnesses, intimately united with their imperfect 
Sensuous, Cognitional and Emotional bodies of corre- 
sponding atoms of imperfect phenomenal Earth, Vapor 
and Air — all the imperfect monads being so inter- 

• ^ Another^gelfs" a related self,'* or *'a known self." 
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-dependent as to stibserve .a common .orgammi.^ In 
imperfect Bitite, its *' raxDrnads of imperfect Emotioft" 
are capable otf n^maie sdf-pfeasure, tfaarough the higher 
powers of its vcfectainr\ its ^ imperfect phenomenal 
iKidies" consi^ of imperfect plant-atonis/tmnsformed1>y 
the gisster intensity of i ts? higher monads of imperfect 
Emotion, into impet'fect brute^toms, ^capable of dcflectt- 
ingand so intensifying all itis imperfect monad^ towards 
a focus ;:{r and itsienvironment is ^e sphepe of its own 
prolongation of self into **'a family of similar selfs" — 
the Brute o! imperfect Emotions idenrtfyirtg its awn 
good, through or with the good of Tts own environrng^ 
fotxiily of imperfect selfs. As monads of imperfect Sensev 
Imperfect Brute lives' the life of a moving imperfect 
Mineral, looking for its immediate self-pleasure through 
Its immediate percepts ; and, as monads of imperfect 
Cognition, Tt lives the life of a moving imperfect Plant, 
looking out for its mediate self- pleasure, through its 
^Wfdsaie pcnropts. As Jong as knperCedt Brute is ^ann 
individual being, its. drnmediofie vor its mediate self- 
pleasure is the end of all its actions. Butj as monads 
•of Imperfect Emotion, Imperfect Brute lives its own 



* Imperfect Brute has ** three imperf^flt' nonmenal powers"--?mper» 
fect^&ense, imperfect* Cognition, and imperflkt Emotion— intimately united 
ffittth *'ene impecfffct uktmate smsuvus IMy of imperft^ pf^iomenal 
Earth.". and with ••two impecfect nan-uUimtiit ^0z/m5— -Cagnitional.aii(l^ 
£motional~^of imperfect pbenomeiiAl Vapor .and erf Aic." 

t ** KhtXfwpeticctfkenomemil bodw of imperieot Brilte^'* -aays 19r. 
Sei^ **xonsist of imperfect plant^atofn^ tranffouaed:bf the greater tuUnsity 
of its higher monads of imperfect Emotion, into imperfect Brute-atoms.^ 
Mr. Sen's definition of T)igestionvby ka lofty chnracter, well deserves fhe 
designation of ** Philosophical! Physiology/* whidh» one- day. is sure to 
Tippear, althowgli no>sign o^ its coming is* a» yet seen, i» the Wcstesik. 
worlds 
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proper Iifet looking out for ^s unper feet EnuBtionsil 
-selfrpleasure, thfongb the good of its own (antily of 
Imperfect seli&. bnperfect ficute feds ohscuf eLy ali the, 
peculiar Imperfect pleasures oc pains of its Jsn]^£ec6 
Kmotiona, its iufperfecb Cognitians, 'and. it& imperfect 
Sensationfif.* Imperfect Britten therefomej. can. ^knx^w 
nothing, perfectly. The individual identity -of aji* 
imperfect Brute remains throughout life the same,^ as^ 
similar imperfect monads and their corre^iponding 
imperfect atoms step into the exact place of^he depart- 
ed imperfect monada and im||ier«fecl atom& '^Imperfect 
Brute is of different orders, according as its'nmperfect 
Emotional Self-consdoiasness is more or leSfi*imperfect— 
-and the fmperfect Emotional Seif-consci«usness of 
imperfect Brute becomes less and less imperfect, as 
more and more monad's of fts imperfect Emotion con- 
verge nearer and nearer, towards a facus. The feast 
imperfect Brute fs a group of imperfect focal regions of 
all imper^fecf vegetaT monads^ and thefr <:arresponding 
Imperfect atoms — imperfecfly related, through feeling 
and /i^wrr «f itepwfcct intensity; with-tfff, befow or 
above. 



M. Wlkfft' moiradg of feiperfect jaEiwotibti, ^ 
imperfect efficfen* catise; d'eflfect themselves tferougft 
tliefr corf espoTidf i]g* fmperfect arfom^, and so intewsif)r 
themselves /^wjrrrfy a higfr<?r focus, atrd recofr fftere, 
over ffnd over agatu,, through theft- pleasurabfe fe^fTngs, 
• this ingperfectfy iirtensified conacious focal region be- 

* It is shocking, Cattesianism to deny feeling to impeifect B{utdr-> 
<«nd to al&rii),.that all of its manifestations of pleasure or pain are but noisy 
nfiicchantsro, devoid of consciousness, A cruel and shameful tboogju W 

Digitized by VjOOQ IC 



( 24 ) 

comes fused and integrated, by repetition, into a bigho 
imperfect monadic region of imperfect Reflections, 
conditioning, for self-perfection, its own imperfect 
Reflectional body of corresponding atoms of more or 
less fine imperfect phenomenal Fire, Imperfect Reflec- 
tions imperfectly perceive certain pleasures in relation 
to **other-selfs, '** to be finally painful (or justly bad J 
and certain pains, to be finally pleasurable (or justly 
good.) 



IMPERFECT REFLECTIVE SELF-CONSCIOUSNESS. 

19. Imperfect Reflective Self-consciousness per- 
ceives imperfect similarity between self and other-selfs ; 
and, by its own unifying power, unifies all its imperfect 
Reflectional relations between self and other-selfs, as 
"imperfectly fust to other-self§," into an imperfect 
unity, without cancelling their plurality, distinguishing 
itself more or less obscurely from them all.f 



IMPERFEqr REFLECTIVE SELF-CONSCIOUS EXISTENCE — 
IMPERFECT MAN, 

20. Imperfect Man is an imperfect Reflective 
organism of the simplest kind.. Imperfect Man has has 
imperfect Senses, his imperfect Cognitions, his imper- 
fect Emotions, and his imperfect Reflections, and their 
corresponding imperfect Self-consciousnesses, intimatel}' 
united with their imperfect Sensuous, Cognitional. 

— — — _.^__ : — . _> 

••♦ Other .selfs"=** All Human beings," in particular— or " AU 
Stntient beings," of this Kosmos, in general. 

+ As for example, the Sens* of Hearing hears many tunes — relate^ 
them as to duration, pitch, note, quality, and so on, endlessly ; unites them 
all into tLunHyt as one particular form of Sense-consciousness, without 
canceUing ihtix plurality ; and distinguishes itself Uom them all. 
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Bmotioiidt and-R^aistriv^ tadhs »tcdt^i»e5poftdit)gr atoms 
c* *«!pftrfoctph!Miona«i*af EftitH, V^por, Air and Fire--- 
aiH tbe fmpdrfedt ttiomds subset ving a common 
org*lkJI«»i.'*^ Ittipfetfett Ma» eah therefore ktrow hothihg, 
petfeetly or ^hai^dvdy— he cAn know only a little 
of tllte» ahd a litHe of tfeat, more or fesrs miperfectly. 
HtKls atm<»t whoHyendet thelnfluetice of Ignoraftce.f 
Inaperfect Man fe^ls more €t U%& obsturely all the 
|)e6ttllar impeirfect plea^res. ^ paind of his imperfect 
ReflieiStfOns, hi^ impiirfettt En^tion^, his imperfect 
CiJgnitioyyd, atid fate imperfect Senaaticms; Ih imperfect 
Mart, Ws «'raOfiiAd& tl iMjierfect Refie«tfOtt^' ktt capable 
of very remote self-^satidfactfrnj, through their higher 
powers oii^fnpAtky\ hi* •♦imperfect phefioinii^ftal bodies*' 
consist of imperfect brute-^toms, traft^ormed by the 
greater iRtettsity of hij» higher mo^ad^ <»f impetfeet 
Reflectftm, lnt<r imperfect Man-atoms^, capable of 
defleetrn'g' aFtidsro^ Fntensifyitig all hisr imperfect monads 
toWdtfii}^ a foeus ; and M% envirofimMt or sphere of 
aeti<»^ Is the sphere of YA^ own prolongation of ^tf 
into *»a t^rorkf of siwHar selfe"— the Ma ft of imperfect 
Reflettlons progtesrively fdentffyitig his Owft goad, 
through or with the good' of his enviYoilitig \Vt^rld of 
imperfect selfa. As monads of Imperfect Saftse, iihper- 

M1 ' < f" ■ I I .M l 1^ ' ' " 

• Impeffect Man K^ji ••four imperfect nominal powers'^—imperfect Sense, 
imperfect Cognltloil, impefffcct femottOtt, and imperfect Keflectiofi-^ 
intiwalet^wiftfld wUH ***lMs lm|«rf€CI ttitimam j««pwi*x bddy of imperfect 
pfa«ffU)m«ia( Barthr" i«d with **tkre# iaiperiecU tsMfit/iimafe dodi^s-^ 
Co^tona], Emotional and Reflectional— of imperfect phenomenal Vapor, 
Air and Fire* 

f To know evert tite f^lotttfi teuMty of a purely condition aWy condi- 
«i«ied extefewce, ti»poffec€ Man ba« to observe watchiWiyj te «$peiimen4 
caiefitUy; to «fi»p«re, dasstfyir and generaliae, cautiously; to iudg^ 
cofMCtlysf ta reason critically ; and to analogize. reflectively. And yet, 
ii^perfect Um knowa nothing perfectly or exhaustively. 

This reminds tts «f Pkul's utterance— ** If «qr Man tfiink4Mi,-tfist 

bt itt6tr«Ai Any thing, li« knowttlfnofchifig yfet^tt ks ovghl ^ kn«W 
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feet Man lives the life of a moving imperfect Minera 
looking only for his immediate self-pleasure, through 
his immediate percepts. The imperfect Senses of his 
childhood accept only what is "imperfectly agreeabU 
to Sense"— and so, ** in the world of imperfect Sense," 
there can be only the question of " what is imperfect- 
ly agreeable to Self," A doubtful question of imperfect 
Sense is subject to the higher canon of imperfect 
Cognition. Imperfect Cognition is its direct Court of 
appeal. As monads of imperfect Cognition^ imperfect 
Man lives the life of a moving imperfect Plant, looking 
out for his mediate self-pleasure, through his mediate 
percepts. The imperfect Cognitions of his youth 
accept " what is imperfectly agreeable to Sense," if it 
is also "imperfectly useful to self* — and so, in " the 
world of imperfect Cognitions," there arises the ques- 
tion of "what is imperfectly useful to self.*' A 
doubtful question of imperfect Cognition is subject to 
the higher canon of imperfect Emotion. Imperfect 
Emotion is its direct Court of appeal. So long as 
imperfect Man is an individual being, his immediate or 
his mediate self-pleasure is the endoi all his actions. As 
monads of imperfect Emotion, imperfect Man lives the 
life of a higher imperfect Brute, looking out for his 
imperfect Emotional self-pleasure, through the good of - 
his own family of imperfect selfs. The imperfect 
Emotions of his manhood accept " what is imperfectly. 
agreeable to Sense," and " what is imperfectly useful 
to self," if it is also " imperfectly ^^(?rf to another-self '— 
and ,so, in "the world of imperfect Emotions," there 
arises the question of " what is imperfectly ^(?^rf to 
another-self." A doubtful question of imperfect Emo- 
tion is subject to the higher canon of imperfect 
Reflection. Imperfect Reflection is its direct Court of* 
appeal As monads of imperfect Reflection, imperfect 
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Man becomes, by degrees, an integrated member of a 
profession, of a society, of a race, of a country, or of 
a world of similar selfs, looking out for his imperfect 
Reflective self-satisfaction, progressively, through the 
tnore and more refined satisfactions of his wider and 
wider environment. The imperfect Reflections of his 
old age accept what is " imperfectly agreeable to Sense," 
** imperfectly useful to self,*' and imperfectly good 
to another-self," if it is also ** imperfectly just to 
other-selfs" — and so, in " the world of imperfect Re- 
flections," there arises the question of "nvhat is 
imperfectly just to other-selfs." A doubtful question 
of imperfect Reflection is subject to the higher canon 
of imperfect Super-reflection, if one has at all developed 
it. Imperfect Super-reflection is its direct Court of 
appeal. Thus, we see, how the imperfect Sense of 
imperfect Man is controlled, in time, by his imperfect 
Cognition; his imperfect Cognition, by his imperfect 
Emotion; his imperfect Emotion, by his imperfect 
Reflection; and his imperfect Reflection, by his imper- 
fect Super-reflection. 



IMPERFECT MAN— HIS STAGES OF NOUMENAL 
PROGRESS. 
21. An imperfect Man, who habitually lives by 
his imperfect. Senses only, lives always the life of a 
mere child (Bdlaka) — one, who habitually controls his 
imperfect Senses by his imperfect Cognitions, lives the 
life of "a true student of Nature" (Brahmachdrya) — 
one, who habitually controls his imperfect Senses and 
his imperfect Cognitions, by his imperfect Emotions, 
lives the life of " a ttue family-man" (Grihasta) — and 
one, who habitually controls his imperfect Senses, his 
imperfect Cognitions, and his imperfect Emotions, by 
his imperfect Reflections, lives the life of "a true 
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Kosinfc Man" (Hansa.)* It is this prindple of rig^ 
self'Contol\ that enables imperfect Man to JEealize 
Divhie Mercy, and to make htmseir less and less iin^ 
perrect, ad infinitum^ diroagb successive qnasi^tfirtttal 
deaths.^ Imperfect Man, as he is more or less iin^r- 
fect, is an object of more or less pity, only. When aU 
the imperfect monads of imperfect Man work harmo- 
nionsly, every imperfect monad then works for kself, 
as well as fo«f all the others— but, in case of eoniict, 
the Jower imperfect monad must invarfably give place 
to the hfgher— -and, if it does not, it is becanse the 
lower imperfect monad, as the older, is mote intmtsej 
by habit, than the higher. § Imperfect Man may- 
therefore know the ^^//Hr — yet, from habit, prefer tfie 
wofsBy as at the moment, the most desired. Action; 
would exactly follow the dictates of a higher imperfect 
monad, if these dictates were, by habit, mK>re intense 
than those of a lower imperfect monad. AH llhe 
actions of imperfect Refiective Man are governed by 
the law of self-perfection, moving in the Irne of tea^ 
resistence— and are imperfectly good or hnperfectly 
bad, as his imperfect motive is more or less harmonious 
and large ; and his imperfect sphere of action, more or 

» The Kosmic Man, tliey say. ar/y— but then, he renounces fhe fruits 

of his a tions. This is simply absurd— as every order of. action pre-implies 

its corre^pondiiTg order of motive, desire, wiKh» privvtion. £.very actioQ i^ 

only a means to some desired end. 

t'llie principle of "right self-control** is a very wise principle of 

the Karma- Voga of the Aryans— (see Gftotama^SanhUa)— 4hat enables 

the most imperfect Man to realize Divine Mercy, and to make himself less 

and less imperfect, ad infinitum. Right self-control implies parttaH 

renuncintion of Imi/er actions. 

X \n *' quasi-virtual death,'' a noumenal powev, though living ft 

natural life, can, through self-control, act only, under the guidance of a 

higher noumenal power. 

§ There is an interesting touch of Monadic Sociology in this, which 

does not at all obsCure *^ molar sociolo^/' but rathisr explicates aad 

illumines it. 
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less harmonious and wide. In imperfect Mati, all 
difference of opinion as to "what is impei^fectly ^^^f ' 
arises only from " difference of standard." Imperfect 
^ood is only the dictate of a higher imperfect noumenal 
power, implicity followed by all loiver imperfect noum- 
enal powers — while imperfect Evil is the dictate of 
a lower imperfect noumenal power, old and strong by 
genesis, connived at and acquiesced in by a higher 
imperfect noumenal power, comparativel5' weaker by 
genesis. Virtue is only ** an organised good of the 
highest order of its kind" — and is therefore relatively 
absolute^ and has " an indefinite career ;" while Vice 
is only " an organized good of a lower order oi its kind," 
(^■. e, an organized evil,) modifiable by an organized 
good of a higher order of the kind — and is therefore 
relative in character, and definite in career. The 
personal identity of imperfect Man depends upon 
spontaneous re-constitution, or upon organic unity of 
development. Imperfect Man is of different orders, 
according as his imperfect Reflective self*consciousness 
is njore or less imperfect — and the imperfect Reflective 
self-consciousness of imperfect Man becomes less and 
less imperfect, as more and more monads of bis imper- 
fect'Reflectioji converge nearer and nearer, towards e^ 
focus. The. least imperfect Man is a group of imper- 
i^tt focal regioi>s of all imperfect animal monads and 
their corresponding imperfect atoms — more or less 
imperfectly related, through feeling and force of 
imperfect intensity, with all, below or above. 

HIGHER FORMS OF IMPERFECT SELF-CONSCIOUS 

EXISTENCE. 

22. That *'the imperfect Kosmic Man" can, by 

successive quasi-virtual deaths, rise higher and higher, 

ad infinitum, having higher and higher imperfect 
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noumenal powers — imperfect Super-reflection, imper- 
fect Super-reflective Faith, and the like — with their 
corresponding imperfect self-consciousnesses, intimately 
united with finer and brighter imperfect phenomenal 
bodies of corresponding atoms of imperfect phenomenal 

Super-fire, Ether, and the like, is now probable enough. 
A true imperfect self-conscious being is he who, 

in the presence of a lower imperfect monad, struggling 

for supremacy, strenuously follows, under Divine Mercy» 

a higher and higher imperfect monad, ad infinituffi. 

This is imperfect duty , 

SUMMARY. 
23. There appears thus to be no end to the 

evolution of higher and higher forms of imperfect self- 
conscious existence. And in this evolution, ixd infi^ 
nittim, we see, that the higher an imperfect monad in 
an imperfect individual is, the finer and brighter is its 
imperfect atomic body ; the larger and more harmoni* 
ous, its imperfect motive; and thQ wider and more 
harmonious, its imperfect sphere of action — the higher 
and higher imperfect individual identifying its own 
good, through or with the good of its wider and wider 

imperfect environment. 

As the purity of "an outer imperfect atomic body** 

varies directly with the purity of " its inner imperfect 
monadic feeling," a delicate Photometer may be used,, 
as a measure of monadic purity~the brighter the 
shadow of *'an outer imperfect atomic body,** by the 
Photometer, the purer **its inner imperfect nionadic 
feeling." 

We also see, that '* the world of iniperfect atoms'* 

is an exact correlate of **the world of imperfect 
monads/' And we therefore infer, that "the world of 
imperfect monads'* is as uniform in its workings, as i& 
" the world ofj imperfect atoms." Hence, the nnifonn^ 
ity of Nature— monadic or atomic. 
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THE PHILOSOPHY OF EXISTENCE- 

PART III. 

— — :o: 

Perfect forms of un-conclltionally conditioned 
conscious existence.* 

UN -CONDITIONALLY CONDITIONED FEELING— AND 

UN-CONDITIONALLY CONDITIONED FOCE, 

OF PERFECT INTENSITY. 

I. Un-conditioned noumenal Feeling, as un- 
conditioned Cause, un-conditionally conditions itself 
into *' separate indivisible units of un-conditionally 
conditioned noumenal feeling of perfect intensity," as 
well as un-conditionally conditions its Un-conditio^ed 
phenomenal Force, into corresponding ** separate indi- 
visible units of un-conditionally conditioned phenomenal 
force of perfect intensity/' at a neutral position, through- 
out the bottbm of the Field of un-conditionally 
conditioned Existence of perfect intensity.^ These 
** indivisible units of un-conditionally conditioned- 
nonmemX feeling o{ perfect intensity,", and " indivisible 
units of un-conditionally conditioned phenomenal force 
of perfect Intensiity,'* are the most perfect forms of 
simple conscious existence — and are the only two 

* A second succession of conscious developments, strictly anmlogous 
to those already passed in review, now takes place, with this marked 
difference, that now, it is the gradual evolution of /erfeef U)rm» of conscious 
existence, as p$ffect monads Kn^peifect atoms now '* meet at a focus." 

t The un-conditioned conditioning of '< separate indivisible units of 
UD-conditionally conditioned noumenal feeling of perftct intensity** and of 
* separate indivisible units of un-condittonaliy conditioned phenomenal 
/brr« oi/#r/!;r/ intensity," apparently away from the Un-conditioned and 
the AlUperfect gives rise, in all perfect or quasi-imperfect conditionally 
Aonditioned existance, to ** that false conceit of independent conscious 
«xistei)C0," which I may call perfect Maya (Semi'delusion.) 
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elements oi^W perfect conAxWomWy conditioned existence. 
They are related to each other as " inner perfect 
conscious noumenal h'fe,*' and " outer perfect phenom- 
enal body." And it is by *' this outer perfect phenom- 
enal body" that " its inner perfect conscious noumenal 
life" proximately seeks its own peculiar pleasure, or 
shuns its own peculiar pain ; and through which, as 
through a converging lenS; as perfect efficient cause, it 
ulteriorly focuses itself as well as " its outer perfect 
phenomenal body," and thereby intensifies and trans- 
forms both itself 2ir\A "its outer perfect phenomenal 
body," into perfect monads and perfect atoms of a 
higher order.*^ Every order of'** inner perfect conscious 
noumenal feeling," it will appear, conditions "Its own 
peculiar outer perfect phenomenal body of force." 
(See Part 11, para 5, page 11, note *.) 

EVOLUTIOH OF PERFECT; FORMS OF CONDlTIOUAIXy 

CONDITIONED CONSCIOUS EXISTENCE+— 

PERFECT MONAD. 

2. When, **two or more indivisible tinits of ttft- 

* This is the A>>: to the piocess of Evolution of perfect or quasi- 
imperfect forms of conditionatr^ conditioned existence^ as ui 'f6nb,- inrthts^ 
Philosophy. 

f EriBxy ' ^'^Dferfeet ewhid eacififeenfle" is ft^oAdilionally .poodiftioiiBd 
fpmpfiund^ under the influence of perfect Maya, as it is ultimately composed 
of ** indivisible units of un-conditionaliy. conditioned ^^/tj^ of /tfr/^^ 
iotoadiyk" mioA **4n(livkihle ttoitli of un^oondHionftUgr ooediUoiied M^e of 
p§rfB$i inieiisitjr/' And as> ** indrviiible. units of tt»icooditioiially/«olidi<> 
tioned/M/l^^ of /•^/intensity/' and '*'indivisible uniUioltuiiHiDndiAioaatty 
conditioned /»¥« of pirfia inaeni&ty," are iMLMtnictib)% «ReEy> psfftol 
evohttd cadstenc* is therefore ultiniatcly indestructible -*a»iimkti^ only 
diffhMntfMPttsimder difiereHt coftdUiftosrof eKistetiee^ umtlinter^ommonioik 
And. '* every ' pAcfeot ^fv^nniffoonditioaed enskenoe'' seeks to tramscend if& 
own c^MSdfrV^Kfy.iuid to enter Mte^ relations with the iniinittide^ outside* 
Every '*petfect m>iM«f condiiiened existsnoe," therefDro, Is not s«lf» 
dependeat*-4nd «o, it is Anly a partial er -niativi rtalityi anggfisftin^ «A 
tf^j<7/»/# Realit.y,xx ''Xbe^Infinile.'^ 
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oundTtioiiany coiMiittotied coMctous noiam^tiz\ fueling of 

pe^eci iisiteiisity/' as perfect efficient cause, so deflect 

themaehrejs dhrectt/ through ** two or raoye correspond- 

i2)g indivisible units of an-«conclitionaHy condttioi^ 

phenofloeoat /4:7ftx tA perfect intensity/' as tomevtYTl 

this or that intensified focus, throughout the bottom 

of the Field of oonditionalty conditioned existence of 

pecfect intensity, this "perfectly intensified conscious' 

focMS" is called "Perfect Manad."* Behind "this 

perCectiy intensified canscioiK focus," perfect Monad 

dts-appears.f Perfect Monad, as perfect conscious noum^ 

enal acistence» is perfectly consdpus of all its own 

perfect nottfacnal powers. Different perfect monads, 

as perfectly intensified conscious foci of t^oonnoft 

indivisible unit&of ufHcanditiGmally conditioned nomn^ 

enai feeling of perfect intensity, have di£Eerefrt. 

intsenailies and .different degrees of iieiimenftl powers. 

Perfect raonads are alt perfectly related, through /r«/m^ 

andv/ar^:^ o{ perfect inteftsity, with all, below or aboye% 



PEIIFECT ATOM, 

3. When "*twG or more indivisible unhs of un- 
conditionally conditioned phenomenal force of perfect 
intensity," as deflected by *^wo or more corresponding 
indivisible unitSiOf un^conditionfl^ly conditioned noma'* 
enal feeling of perfect intensity," so conyesge as to 
meet at this or that intensified focus^ at a neuJral post** 

* Perfect Monad, as " perfectly intensified conscious /vmj of t^vo or 
roor€ indivisible units of un-conditionally conditioned noumenal feeling^ 
of (rerf^ct intensity,'^ is of course ** an un^extetuUd compound" 

t As Perfect Monad disroppears ** behind, this perfectly inteasified 
focus of two. or more indivisible units of unrojnditionally ctonditioned 
noumenal feeling of perfect iutensi^y*." itis ofcontte not ioftaitB or Utrnal^ 
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tion, through o«t the bottom of the Field of condition- 
ally conditioned Existence of perfect intensity, this 
••perfectly intensified focus" is called "Perfect Atom."* 
Behind '* this perfectly intensified focus," Perfect Atom 
dis-appears.f Perfect Atom is perfectly sub^conscious, 
through its own perfect conscious monad, of all it« own 
perfect phenomenal forces. Different perfect atoms, 
as " perfectly intensified foci of two or mone indivisible 
units of un-conditionally conditioned phenomenal force 
of perfect intensity," have different intensities and 
different degrees of phenomenal forces. A perfect 
phenomenal atom is ** the outer perfect phenomenal 
body*' of "its own inner perfect conscious nounaenal 
monad." And it is through *' this outer perfect atomic 
body" that "its inner perfect conscious monad," as 
perfect efHcient cause, focuses itse(f as welt as '• its 
corresponding perfect atomic body," and thereby in- 
tensifies and transforms both itself ^riA "its correspond- 
ing perfect atom" into a perfect . monad or a perfect 
atom of a higher order. The intenser a perfect monad 
is, the finer and brighter is its perfect atomic body. 
Perfect atoms are all perfectly related, through feel- 
ing and force of perfect intensity, with all, below or 
above. 



PERFECT TIME, MONADIC— PERFECT MOTION, ATOMIC. 

4. " Sequence of perfect monad after monad" is 
the perfect noumenal sequence, called Perfect moniadic 

• Perfect Atom, as '*peifectly intensified /^^mj of two or more indi- 
visible units of un-conditionally cooditiuned phenomenal ^r^6 oi perfect 
intensity," is of course "an un-extended compound,*^ 

t As Perfect \iom dis-appears ** behind the perfectly intensified 
focus of two or more indivisible units of un -conditionally conditioned 
phenomenal y^r^tf olpetfeit intensity," it is of course not infinite or tiemai^ 



1 
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Time— as "sequehce of corresponding perfect atom after 
atom*' is the perfect phenomenal sequence, called Perfect 
atomic Time or Perfect Motioft.* Perfect monadic 
Time begins only in that portion of the Field of condi- 
tionally conditioned Existence of perfect intensity, 
%vhere there is "sequence of perfect monads"— as 
Perfect atomic Time or Perfect Motion begins only in 
that portion of the Field of conditionally conditioned 
Existence of perfect intensity, where there is "sequence 
of corresponding perfect atoms." Behind " this noum- 
enal sequence of perfect monads," Perfect monadic 
Time dis-appears— as behind "this phenomenal sequence 
of corresponding perfect atoms" Perfect atomic llmi% 
or Perfect Motion dis-appears,-j- Perfect monadic Time, 
as perfect noumenal sequence, may be said to have a 
perfect conserving and a perfect re-active power— 
while Perfect atomic Time, or Perfect Motion, as perfect 
phenomenal sequence, may be said to have a perfect 
conserving and a perfect resisting force, Un-condi- 
tionally conditioned noumenal feeling oi perfect intensity, 
as perfect efficient cause, indirectly evolves perfect 
'monadic Time, as well as indirectly conditions petfect 

* Perfect monadic Time, according to Mr. Sen, exists only 9% 
•• sequence of perfect monadic feelings"— while Perfect atomic Time, or 
Perfect Motion exists only as "sequence of corresponding perfect atomic 
forces." Mr, Sen's philosophical deductiont of Perftct monadic Time and 
of Perfect ^omic Time or Perfect Motion are exceedingly happy and 
luminoas, compared with which Kant's explanations are mere dogmas — 
while Herbert Spencei's, as Professor BJrks has shown, are illogical and 
in-complete, 

t Mr. Sen writes—** Behind the sequence of perfect monads," YtX' 
it^ttnoHculic Time dis^appears^ms ** behind the sequence of corresponding 
perfect atoms," Perfect atomic Time, or Perfect Motion dis-appiars. This 
clearly sbaw*:, that Perfect monadic Time or Perfect atomic Time, f. «r, 
Perfect Motion is not infinite or eter/mL 
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aUmk Tims, oas Perfect Mption. Both Perfect memtitu 
TkM and Perfsct aiomk Twm, or P<^faet Sfodioiii flrne 
pecfccUy related, thaoqgft /^wir^ ftnd f<mA Of fMii^et 
tat^Asity^ with Ml, belour or above. 



WSRPEcr »ACE, MONADIC— PEllFECT MATTER, ATOMIC. 

5* A perfect moiTad oro^perfoet atom of fa^er 
hvtttmttsr attract a. perfect monad or a perfect atom of 
lower rntensity. ** Co-wtisteiice of perfect mc^nadsf'^ is 
ftiteperfe^ mmmenal coexistencn, calkd Ihstftctm&mikUc 
Spac3e--^a9 ^o>sxistence of corrospooding perfect atoms' ' 
is the perfect phenomenai cO'^caEtstencef called Perfect 
mttfmic Siofis, or Perfect Matter.* Perfect vmnndk 
Sp»ae iiegfits only in tbat portioo of the Field of 
coiiditiooaUy conditioi^d Existence of perfect in^ 
tsfisityy wlMffe tliere is " co-existaiBK of perfect 
fiiotiada'^-^as Perfect a^nmU Space, or Perfect VtMm 
begins im\y at that portion of the Field of conditioaaliy^ 
coDditioaed Existence of perfect mtensity^* where 
tfaei« is '^co^^jdstenoe of Corresponding perfect atoms^" 
Behind ** this nomnenal co«^existence of perfect monads/ 
Perfect monadic Space dxs-appears — as behind " this 
phenomerial co-e;cistence of corresponding perfect 
atomSy Perfect atomic Space, or Perfect Matt^ 



* Perfect monadic Space, according to Mr, Sen, exists only as '^co- 
existence of perfect monadic feeling"— as the perfect monadic fie/d of cOndi' 
tioaally conditioned Existence of perfect intensity,— while Perfect atomic 
Space, or Perfect Matter exists* only as ** co-existence Of corresponding 
perfect tttomtc forces.** Mr. Sen's philosophical deductions of Ptrfect 
monadic Space, and of Perfect atomic Space, or Perfect Matter are e»*^ 
ceedingly happy and Yntninons, compared with T^hich, Kant's and Hatberi 
Spencer's explanations are mere dogmas. 
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dis-appears.* Perfect monadic Space, as perfect nou- 
menal co-existence may be said to have a perfect 
conserving and a perfect re-active power — while Perfect 
atotnic Space, or Perfect Matter, as perfect phenomenal 
co-existence, may be said to have a perfect conserving 
and a perfect resisting force. Unconditionally condi- 
tioned noumenal /<?^//«^ of perfect intensity^ as perfect 
efficient cause, indirectly evolves perfect monadic 
Space as well as indirectly conditions Perfect atomic 
Space, or Perfect Matter. Both Perfect mo7iadic Space 
and Perfect atomic Space or Perfect Matter are perfect- 
ly related, through/<?^//>/^and/<!7n:^of perfect intensity, 
with all, below or above. 



THE SO-CALLEn PERFECT ELEMENTS— 
MONADIC AND ATOMIC. 

6. '* The most distant co«-existence of the most 
re^active perfect monads*' is probably perfect mo7iadic 
Super-ultra-Ether-supra, which gradually becomes per- 
fect monadic Y.\}oi^x, Fire, Air, Vapor or Earth, as the 
perfect noumenal monads, by their higher and higher 
intensity, co-exist nearer and nearer, in smaller and 
smaller perfect monadic Space — while " the most distant 
co-existence of corresponding perfect atoms*' is probably 
^xl^Qt atomic Super-ultra-Ether-supra, which gradually 
becomes perfect atomic Ether, Fire, Air, Vapor, or 
Earth, as the corresponding perfect phenomenal atoms, 
by their higher and higher intensity, co-exist nearer 
and nearer, in smaller and smaller perfect atomic 

* Mr. Sen writes — ** Behind the co-existence of perfect monads,'* . 
Perfect monadic Space dis-appears-^ViS ''behind the co-existence of corres- 
•ponding perfect atoms." Perfect a/^miV Space, or Perfect Matter <&>a^arr. 
This clearly shows, that Perfect monadic Space Or Perfect atomic Spacei 
<. i. Perfect Matter is not infinite or eternal. 
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Space.* Behind " such perfect monadic condensations'' 
the so-called perfect Monadic Elements dis-appear — 
as behind "such perfect atomic condensations" the 
so-called perfect Atomic Elements dis-appear.f The 
so-called perfect Monadic Elements, as perfect noumenal 
co-existences, have a perfect conserving and a perfect 
re-acUve power — while the so-called perfect Atomic 
Elements, as perfect phenomenal co-existences, have 
a perfect conserving ajid a perfect resisting force. 
Un-conditionally conditioned noumenal feeling oi petfect 
intensity, as perfect efficient cause, indirectly evolves 
the so-called perfect Monadic Elements, as well as 
indirectly conditions the so-called perfect Atomic 
Elements. The so-called perfect Elements — monadic 
or atomic — are all perfectly related, through feeling 
^iViA force of perfect intensity, with all, below or above. 



Quasi -perfect forms of conditionally conditioned 
self-conscious existence. 

PERFECT SENSE— MONADIC AND ATOMIC. 
7. When monads of the so-called perfect monadic 

• The so'CftUed perfect Elements—monadic or att.mic— are all 
evidently perfect fo»i/j««<^ bodies, as they are all formed by successive 
condonsations of different perfect tnonads and their Goi're!«poTTdfif«[ pei feet 
atonss, which aie themselves perfect <6mponnds of two or nwre indivisible 
units of un-conditionally conditioned y^^/iVf/p, and of two or more indivisible 
units of un-conditionally conHitionedy^rr^, of perfect intensity. 

t Mr. Sen writes— ** Behind perfect monadic condensations" the 
so-callfcd perfect Monadic Elements dis-appear-^M "belnnd f>e^fect atomic 
condensations'' the 90-called perfect Atomic Elements dU-app«ur. Thi$» 
clearly< shows^ that the ao'Called perfect Elements«-4nonadic or atomic- 
are nol infinite or $krMiL 

\SK stating \\k$k tlie so^GjUled perfect Elements— monadic, ok atomi^- 
ai:0 ** indefinite »n numbcri'* and. are all ccmfounds-^not ifkiiDiM or 
eferttaJ^ Mr, Sen see ens to ignore. aUa&cnmt Fi^ilosophy. 
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Elements, a^/i?//?^:/ efficient cause, so deflect themselves 
through their corresponding atoms of the so-called 
perfect atomic Elements, as to niett at this or that 
focus, they intensify and transform themselves into 
monads o{ perfect Sense, conditioning for self-perfection 
its own perfect Sensuous body of corresponding atoms 
of more or less fine perfect phenomenal Earth-supra.* 



PERFECT COGNITION— MONADIC AND ATOMIC. 

8. When monads of perfect Sense, as perfect 
efficient cause, so deflect themselves through their 
corresponding atoms, a^ to nsteet at this or that higher 
focus, they intensify and transform themselves into 
higher monads of perfect Cognition, conditioning for 
self-perfection its own perfect Cognitional body . of 
corresponding atoms of more or less fine perfect 
pbeoomenal Vapor-supra. 



PERFECT COGNITIONAL SELF-COSCIOUSNESS. 

9. Perfect Cognitional self-consciousness per- 
ceives "perfect cognitional relations of percepts, as 
UB-alt-erably useful to seflf," and, by its own superior 
unifying power, unifi/cs thtm into a perfect unity, with- 
out caocelling their plurality, distinguishing itself 
clearly from them all. 



* The *• itteeting, ai a focus, of monads of perfect Sense,** or •* of 
any higher perfect noumenai power,** gives rise to tlwt Relative Knowledge 
of a lower or higher oider, which I may call Vidya. Relative Knowledge 
of a lower or higher order (Vidya) may destroy its corresponding order of 
Ignorance, (A-Vidya,) but it canhol destroy Maya (Delusion.) The 
Vedanta's Jnyana {dbsolute knowledge) is probably AH-absolute Super- 
ficnsciousness— and so, it has no genesis. 
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IMPERFECT SUPER REFLECTION— MONADIC AND ATOMIC. 
10. This perfect Cognitional consciousness, as 
efficient cause, indirectly causes monads of imperfect 
Reflection to converge, through their correponding 
atoms, towards a higher focal region, called the higher 
monadic region of imperfect Super Reflection, condi- 
tioning for self-perfection, its own imperfect Super- 
Reflectional body of corresponding atoms of more or 
less fine imperfect phenomenal Super-Fire. 



IMPERFECT SUPER-REFLECTIVE SELF-CONSCIOUSNESS. 

II. Imperfect Super-Reflective self-consciousness 
perceives "imperfect difference between finite and In- 
finite existence ;*' and, by its own unifying power, unifies 
all imperfect Super-Reflective relations of difference 
between finite and Infinite existence, into an imperfect 
unity, without cancelling their plurality, distinguishing 
itself most imperfectly from them all. 



PERFECT COGNITIONAL SELF-CONSCIOUS EXISTENCE — 
THE QUASI-IMPERFECT SPIRIT.* 

12. From the uniformity of Nature, it appears 
probable, that, in " the world of perfect Cognitions," 
where all perfect cognitional relations of percepts as 
un-alterably useful to self are, as vltintate, transparent, 



• The Western niiud is not favorable to belief in Spiritual forms of 
existence. .And Scientific Research does not throw any intense light upon 
.the subject. But **the Spiritual world" is only the spontaneous up flow 
of. "units of ifu •conditionally conditioned feeling" and *• units of un* 
conditionally conditioned force/' with which we set out. The Reviewer, 
therefore, candidly and cordially believes in the existence of such higher 
orders of beings, as denizens of the Spiritual world— and SO, he has no 
quarrel with the description given by the Oriental Master* .... 
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there are four kinds of self-conscious " Bt^ings oi perfect 
Cognition," according as they have not or have one or 
more of the three next higher iinperfect noumcnal- 
powers. 

A Spirit is -a perfect Cognitional being of the 
highest kind. Spirit has his peifect Cognition, as well 
as his imperfect Emotion, imperfect Reflection and 
imperfect Super-Reflection, and their corresponding per- 
fect or imperfect seU-consciousnessess, intimately united 
with their perfect ultimate cognitional body of perfect 
phenomenal Vapor-supra, and with theAt imperfect non- 
ultimate Emotional, Reflective and Super-Reflective 
bodies of corresponding atoms of imperfect phenomenal 
Air, Fire and Super-Fire.* In a Spirit, his " phenom- 
enal bodies'* consist of atoms of " Beings of perfect 
Sense of the highest order," transformed, by the superior 
intensity of his higher monads of perfect Cognition, 
into Spirit-atoms, capable of deflecting and so intensi- 
fying all his perfect or imperfect monads /t? or towards 
a focus; his motive of self-satisfaction is larger and 
more harmonious than that of "a Being o( perfect Sense 
of the highest order;" and his sphere of action, wider, 
extending to an entire kosmos — the Spirit of perfect 
Cognitions identifying his own good progressively, 
through or with the good of his environing kosmos. 
A Spirit can therefore kx\ov/ perfectly only all h\s peifect 
Cognitional relations ; but he can know nothing 



• A. *• spirit" has only one perfect nouroenal ^^tr— perfect Cogni- 
tif/n — and three imperfect noumenal powers — imperfect £motion, imperfect 
K ejection and imperfect Super- Reflection-rintimatelj united with one 
perfect ultinpate body ol perfect phenomenal Vapor-Supra, and with three 
imperfect non^ultimate bodies of iinperfect phenomenal Air. Fire and 
Super- Fire. Such Being, (partly perfect and mostly imperfect) Mr. Sen 
calli', qucui- imperfect. 
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perfectly of his imperfect Emotions, his imperfect 
Reflections, and his imperfect Super-Reflections. A 
Spirit, therefore, is partly under the influence of know- 
ledge, but mostly under the influence of Ignorance. 
Spirit feels all the peculiar /^f/i?^/ pleasures of his 
perfect Cognitions, as well as all the peculiar imperfect 
pleasures and pains of his imperfect Emotions, his 
imperfect Reflections, and his imperfect Super-Reflec- 
tions. Spirit h'ves upon Vapor-supra. The personal 
identity of a Spirit depends upon organic unity of 
development. Spirit is of different orders, according as 
his imperfect Super-Reflective self consciousness is 
more or less imperfect — and this imperfect Super- 
Reflective self-consciousness of Spirit becomes less and 
less imperfect, as more and more monads of his imper- 
fect Super-Reflection converge nearer and nearer, 
towards a focus. The least imperfect Spirit is a group 
of a perfect focus and of a number of imperfect /j?r^j/ 
regions of all inferior monads and their corresponding 
atoms — quasi-imperfectly related, through feeling and 
force of perfect intensity, with all, below or above. 

It is possible that there are higher regions of self- 
conscious perfect Cognitional Beings, with four or more 
of the next higher imperfect noumenal powers. 



PERFECT EMOTION —MONADIC AND ATOMIC. 
13, When monads of perfect Cognition, 9& perfect 
efficient cause, so deflect themselves through their 
corresponding atom», as to meet at this or that higher 
focus, they intensify and transform themselves into 
higher monads of perfect Emotion, conditioning for 
self-perfection, its own perfect Emotional body of corres- 
ponding atoms of more or less fine perfect phenomenal 
Air-Supra. n , ' ,. 
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PERFECT EMOTIONAL SELr-CONSCIOUSNESS* 

14^ Perfect Emotional self-consdousness percrives 
" perfect Emotional relations of gaodfi&ss betwee« self 
and another self; " and, by its own superior unifying 
power, unifies them into a perfect unity, without cancel* 
ling their plurality, distinguishing itself very clearly 
from them all. 



IMPERFECT SUPER-REFLECTIVE FAITH— 
MONADIC AND ATOMIC. 

15. This perfect Emotional consciousness, as 
efficient cause, indirectly causes monads of imperfect 
Super-Reflection to converge, through their correspond- 
ing atoms, towards a higher focal region, called the 
higher monadic region of imperfect Super-Reflective 
Faith, conditioning for self-perfection, its own imper- 
fect phenomenal body of corresponding atoms of more 
or less fine imperfect Ether. 



IMPERFECT SUPER-REFLECTIVE FAITH- 
SELF-CONSCIOUSNESS. 

16. Imperfect Super-Reflective Faith-self-cons- 
ciousness perceives "imperfect similarity between finite 
and Infinite existence;" and, by its own unifying 
power, unifies all imperfect Super-Reflective relations 
of similarity between finite and Infinite existence, into 
an imperfect unity, without cancelling their plurality, 
distinguishing itself very imperfectly from them all. 



PERFECT EMOTIONAL SELF-CONSCIOUS EXISTENCE — 
THE QUASI-IMPERFECT ANGEL. 

17. From the uniformity of Nature, it appears 
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highly probable that, as in " the world of perfect 
Cognitions," so in " the world of perfect Emotions," 
where all perfect Emotions or unalterable relations of 
goodness between self and another self are, as 7////»/^7/^, 
transparent, there are four kinds of self-conscious 
" Beings of perfect Emotion," according as they have 
not or have one or more of the three next higher 
imperfect noumenal powers. 

An Angel is a perfect Emotional Being of the 
highest kind. Angel has h\s perfect Emotion, as well 
as his imperfect Reflection, imperfect Super-Reflection, 
and imperfect Super- Reflective Faith, and their corres- 
ponding perfect or imperfect self-consciousnesses, 
intimately united with t\\e\r perfect ultimate Emotional 
body of perfect phenomenal Air-supra, and with their 
imperfect non^ultimate bodies of corresponding atoms 
of imperfect phenomenal Fire, Super-fire and Ether.* 
In an Angel, his " phenomenal bodies'' consist of Spirit- 
atoms of the highest order, transformed by the superior 
intensity of his higher monads of perfect Emotion into 
Angel-atoms, capable of deflecting and so intensifying 
all his perfect or imperfect monads to or towards a 
focus ; his motive of self-satisfaction is larger and more 
harmonious than that of a Spirit of the highest order ; 
and his sphere of action, wider, extending to a system 
of kosmoses — the Angel of perfect Emotions identifying 
his own good progressively, through or with the good 
of his environing system of kosmoses. An Angel can 

• An Angel has only one perfect noumenal power— perfect Emotion— 
and three imperfect noumenal powers — imperfect Reflection, JKjperfecf 
Super-Reflection, and imperfect Super- Keflective Faith— intimately united 
\Aith one perfect ultimate body of perfect phenomenal Air-supra, and with 
three imperfect iton-ultimcUe bodies of imperfect phenomenal Fire, Super- 
Fire and Eiher. 



Digitized by VjOOQIC 



( 45 ) 

therefore know perfectly only all his perfect Emotional 
relations, but he can know nothing perfectly of his 
imperfect Reflections, his imperfect Super-Reflections, 
and his imperfect Super-Reflective Faith. An Angel, 
therefore, is partly under the influence of knowledge, 
but mostly under the influence of Ignorance. Angel 
feels all the peculiar perfect pleasures of his perfect 
Emotions, as well as all the peculiar imperfect pleasures 
and pains of his imperfect Reflections, his imperfect 
Super-Reflections, and his imperfect Super-Reflective 
Faith. Angel lives upon Air-supra. The personal 
identity of an Angel depends upon spontaneous re- 
constitution. Angel is of different orders, according 
as his imperfect Super-Reflective Faith self-conscious- 
ness is more or less imperfect— and this imperfect 
Super-Reflective Faith self-consciousness of Angel 
becomes less and less imperfect, as more and more 
monads of his imperfect Super-Reflective Faith converge 
nearer and nearer, towards a focus. The least imper- 
fect Angel is a group of a perfect focus and of a number 
of imperfect focal regions of all lower monads and their 
corresponding atoms — more or less quasi-imperfectly 
related through feeling and force of perfect intensity, 
with all, below or above. 

It is probable, that there are higher regions of 
self-conscious perfect Emotional Beings, with four or 
more of the next higher imperfect noumenal powers. 



PERFECT REFLECTION — MONADIC AND ATOMIC. 

1 8. When monads of perfect Emotion, as perfect 
efficient cause, so deflect themselves, through their 
corresponding atoms, as to meet at this or that higher 
focus, they intensify and transform themselves into 
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higher monads of perfect Reflection, conditioning for 
self-perfection, its own perfect Reflectional body of 
corresponding atoms of more or less fine perfect 
phenomenal Fire-supra. 

PERFECT REFLECTIVE SELF-CONSCIOUSNESS. 

19. Perfect Reflective self-consciousness perceives 
** perfect Reflective relations of justice between self and 
other selfs*' and, by its own superior unifying power, 
unifies them into a perfect unity, without cancelling 
their plurality, distinguishing itself most clearly from 
them all. 



IMPERFECT SUPER-REFLECTIVE SUPER-FAITH — 
MONADIC AND ATOMIC. 

20. This perfect Reflective consciousness, as 
efficient can^e, inditectly causes monads of imperfect 
Super- Reflective Faith to converge, through their 
corresponding atoms, towards a higher focal region, 
called the higher monadic region of imperfect Super- 
Reflective Super- Faith, conditioning far self-perfection, 
its own imperfect phenomenal body of corresponding 
atoms of more or less fine imperfect Super-Ether. 



IMPERFECT SUPER-REFLECTIVE SUPER-FAITH 
SKLF-CONSCIOUSNESS. 

21. Imperfect Super-Reflective Super-Faith self- 
consciousness perceives "imperfect equality between 
finite and Infinite existence ;" and, by its own unifying 
power, unifies all imperfect Super- Reflective relations 
of equality between finite and Infinite existence, into 
an imperfect unity, without cancelling their plurality, 
distinguishing itself imperfectly from them all. 
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PERFECT REFLECTIVE SELF-CONSCIOUS EXISTENCE— 
THE QUASI-IMPERFECT CHERUB. 

22. From the uniformity of Nature, it appears 
very highly probable that, as in " the world of perfect 
Emotions/' so in "the world of perfect Reflections." 
where perfect Reflections, or unalterable relations of 
justice between self and other selfs are, as ultimate, 
transparent, there are four kinds of "self-conscious 
Beings of perfect Reflection," according as they have 
not or have one or more of the three next higher 
imperfect noumenal powers. 

A Cherub is a perfect Reflective 'Being of the 
highest kind. Cherub has his perfect Reflection, as well 
as his imperfect Super-Reflection, imperfect Super- 
Reflective Faith, and imperfect Syper-l<eflective Super- 
Faith, and their corresponding perfect or imperfect 
self-consciousnesses, intimately united vyith their perfect 
ultimate Reflectional body of perfect phenpmenal Fire- 
Supra, and with their imperfect non- ultimate bodies of 
corresponding atoms of imperfect phenomenal Super- 
Fire, Ether, and Super*Ether * In a Cherub, his 
"phenomenal bodies'* consist of Angel atoms of the 
highest order, transformed by the superior intensity of 
his higher monads of perfect Reflection, into Cherub- 
atoms, capable of deflecting and so intensifying all his 
perfect or imperfect monads to or towards a focus ; his 
motive of self-satisfaction is larger and more harmonious 
than that of an Angel of the highest order; and his 

• A Cherub has only one perfect noumenal ^>ower-pe«fect Keflection — 
and ihree imperfect Doumenal powers— impei feet Super-Reflectibn, im- 
peifect Supe»-Reftective Faiih, nnd imperfect Snper^Keflective Super- 
Faith— intimately united with one perfect ultimate body of perfect 
phenomenal Fire-supra, and witlv thr«« imperfect fion-ultimate bodies of 
imperfect phenomenal Super-Fire, Ether, and Super-Ether. 
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isphere of action, wider, extending to an entire Uni- 
verse — the Cherub of perfect Reflections identifying 
his own good progressively through or with the good 
of his environing Universe. A Cherub can therefore 
knovf petfectiy only all his perfect Reflective relations; 
but he can know nothing perfectly of his imperfect 
Super-Reflections, his imperfect Super-Reflective Faith, 
and his imperfect Super- Reflective Super-Faith. A 
Cherub, therefore, is partly under the influence of 
knowledge, but mostly under the influence of Ignorance. 
Cherub feels all the peculiar perfect pleasures of his 
perfect Reflections, as well as all the peculiar imperfect 
pleasures and pains of his imperfect Super-Reflections, 
his imperfect Super-Reflective Faith, and his imperfect 
Super-Reflective Super-Faith. Chei'ub lives upon Fire- 
supra. The personal identity of a Cherub depends upon 
organic unity of development. Cherub is of different 
orders, according as his imperfect Super-Reflective 
Super-Faith self-consciousness is more or less imperfect— 
and this imperfect Super-Reflective Super-Faith self- 
consciousness of Cherub becomes less and less imperfect, 
as more and more monads of his imperfect Super- 
Reflective Super-Faith converge nearer and nearer, 
towards a focus. The least imperfect Cherub is a group 
of a perfect focus and of a number of imperfect focal 
regions of all inferior monads and their corresponding 
atoms — very quasi-imperfectly related, through feeling 
diX\A force of perfect intensity, with all, below or above. 

It is highly probable, that there are higher regions 
of self-conscious perfect Reflective Beings, with four or 
more of the next higher imperfect noumenal powers. 
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P«W^KCT SUPJBfc*«t«FX.ECTI<>W^JiaNAplC AHl^ ATOMIC. 

M' .W^^wmWTiads of perfcatRefle€tiot«, as perfect 
efBcipQt qia)$e,-M 4}^$A0C(. tbemselvcn throi^h thek 
corce^poAding 4t9ni% ?» ^p oioet /?/. this or Ibat higher 
focus, they intensify and-tr-ansforni themselves into 
bigfacT iiixxfisds of perfect Stiper-Reflectioii», corrdkionrnrg 
for self-per fee tiortj its own perfect Super-Reflectional 
i4t4^ of ?carrespb:n(Sing Jlams of more or less fine 
pesfiect fihesuimenal 5iiper'-Fire^9upra. 



I^SIUFECJ &UP£{URi;Fi.BCTIV£ .«B3LF-COdmCIOUSNBS8. 
:24. PierSeot Super^Refiective flclf'consciousttcsis 
perbeiwes ** perfect Super- Reflective reftafions of tn^k 
between iinfte and ti>fintte existence;'' and/ty Its own 
sopeadcGT JunifyiDg power, unifies tbeoi into jr perfect 
unity, witkkout canceHing their pluraititj^, cK^tinguish- 
log it&elf distinctly fpom thcra^ alK 

IMPEWFECT SUPER-KEFLRCXIVE UUXIRA-FAItH- 
MONADIC ^ND ATOMJC. 

25. This perfect Super-Refle.c*iye €an«;iousn.esSj 
as efBcient cause, indirectly ca«ses.mQnads of impctr;fect 
Super-Relkctive Super-Faith to cpnye^rgftt tbraugh Jtheii* 
corresponding atocoSj, tomatds a higher iociai M^poft, 
called the higher monadic region of inap^fect SHper^ 
Reflective Ultra-Faith, cotKHtianiing for self-perfection 
its bwji imperfect phenomenal *«dfj^ of cotxespottdir^ 
atoms of more or less fine imperfect Ultra-Ethei:. 

EELF<X]^KSCIOUfiNE«S. 

-t6. Imperfect Sitpcr-lteflectlve Ultra-Faifti self- 
pnscioasness jpes^vcs '' inpipeilect iietLUfji .hciwxen 
finite and Infinite existence r" and, by it? own iiiuf>ttfl^ 
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power, unifies all imperfect Super-Reflective relatioM 
of identity between finite and Infinite existence, into 
an imperfect unity, without cancelling theif pluraiity, 
distinguishing itself quasi-imperfectly from them all. ' 



PERFECT SUPER-REFLECTIVE SELF-CONSClOtJS EXISTENCE- 
TUE QUASI-IMPERFECT SERAPH. 

-^ 27. From the uniformity of Nature, it appears 
almost certain that, as " in the world-of perfect Reflec- 
tions,'* so in " the world of perfect Super-Refiections," 
where ail perfect Super-Reflecttons, or unalterable 
relations of truth between finite and Infinite existence 
are,, as ultimate^ transparent^ there are four kinds of 
"self-conscious Beings of perfect Super-Reflection,'^ 
according as they have not or have one or more of the 
three next higher imperfect noumenal powers. 

A Seraph is a perfect Super-Refleetive Being of 
the highest kind- Seraph has \\is perfect Super-Reflec- 
tion, as well as his tmperfeet Super-Reflective Faith,, 
imperfect Super-Reflective Super-Faith and imperfect 
Super-Reflective Ultra-Faith, and. their corresponding 
perfect or imperfect self-consciousnesses, intimately 
united with their perfect ultimate Super-Reflectional 
bo^y of perfect phenomenal Super-Fire-supra,; and vvith 
their imperfect non^ultimate bodies of corresponding 
atoms of imperfect phenomenal Ether, Super-Ether and 
Ultra-Ether.* In a Seraph, his "phenomenal bodiei"^ 



• A Seraph has only on« perfect noumenal power— perfect Super- 
Reflection — and .three imperfect iiot»m«nal powers^inperfect ^Super- 
Reflective Faith, imperfect Super-Reflective Super-Faith, and imperfect 
Super- Reflective Ultra-Faith^intimately united with one perfect ultimair 
body of perfect phenomenal Super-Fire-supra, and with three imperfett 
non-uUtmiLte dodiei' of imperfect pheaonenal Either, Super-^thei m 
Ultfa-Ethe*. . ' . . " '• 
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consist of Charub-atoms of the highest order, trans- 
formed by the superior intensity of his higher monads 
of perfect Super-Reflection into Seraph-atoms, capable 
of deflecting and so intensifying all his perfect or im- 
perfect monads U or towards a focus ; his motive of 
self-satisfaction Is larger and more harmonious than 
that of a Cherub of the highest order ; and his sphere 
of action, wider, extending to a system of Universes — 
the Seraph of perfect Super-Reflections identifying his 
own good progressively^ through or with the good of 
his environing system of Universes, A Seraph can 
therefore know perfectly only all his perfect Super- 
Reflective relations, but he can know nothing perfectly 
of his imperfect Super-Reflective Faith, his imperfect 
Super-Reflective Super-Faith and his imperfect Super- 
Reflective. Ultra-Faith. A Seraph, therefore, is partly 
under the influence of knowledge, but mostly under the 
influence of Ignorance. Seraph feels all the peculiar 
perfect pleasures of his perfect Super-Reflections, as 
well as the pecuh'ar /w/^f/^i:/ pleasures and pains of his 
imperfect Super-Reflective Faith, his imperfect Super- 
Reflective Super-Faith, and his imperfect Super-Reflec- 
tive Ultra-Faith. Seraph lives upon Super>-Fire-supra. 
The personal identity of a Seraph depends upon spon- 
taneous re-constitution. Seraph is of different orders, 
according as his imperfect Super-Reflective Ultra-Faith 
self-consciousness is more or less imperfect — and this 
imperfect Super-Reflective Ultra-Faith self-conscious- 
ness of Seraph becomes less and less imperfect, as more 
and more monads of his imperfect Super-Reflective 
Ultra-Faith converge nearer and nearer, towards a 
focus. The least imperfect Seraph is a group of a 
perfect focus and of a number of imperfect focal regions 
of all lower monads and their corresponding atoms — 
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most quasHimperftcitljr related^ through feeling and /^iSar 
of peirfeet iolcnsity, ivith all, below or above. 

It is very highly probable, that tiiere are higher 
regions of self-con scioiis perfect Super*Reflective 
Beings, with four or more of the next higher imperfect 
noui^enal powers. 

summarv. 

i28. There appears thiis to be no end to the 
evdtutioti of higher and higher forms of qua^'-impetfect 
sfeff-cotiscious existence. And, in this evolution, ad 
infinitum, we see, that the higher a inonad in a quasi* 
imperfect being is, the finer and brighter is its atomic 
body; the larger and more harmonious, frs motive ; and 
the wider and more harmbnfous, its sphere of kction— 
the higher and higher quasi-imperfect being identifying 
Its own good, through or with the good of its vvider 
ahd wider environment/ 



THE KOSMIC MAN — HIS STA'CFS OF . 

NOUMENAL PROGI^ESS. 

29. This " Philosophy of Existence'^' shows, how 
all lower monads rise, lYi time, in the direction of h^her 
and higher monads— ^atid in this one right direction 
atone. And if kosmic Man can, by his own Riefiection, 
trace out, for himseFf, and can follow up this single 
right directioTi of his true progress — if he can strenu* 
ously regulate all his springs of action by his higher 
atid higher monads ^if he can reflect intensely upon the 
superior natures of higher a'nd higher forms of quasi- 
imperfect beings, aspire after them, and try to realize 
them— he can then, by such self effort for self-perfec- 
tion, in a resigtted mood, so elevate his own feelings, 
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Dei Gmtii, as to realize his own complete perfectfoh, 
not: only withirr the limits. of his own imperfect Reflfec- 
ti^e: consciousness ; but, through jjuccessive virtual 
deaths^ within the. limits of. the highest form of condi- 
ttaned.self-conscious existence. 



THE QUASI-IMPERFECT SPIRIT-MAN. 

30. A kosmic Man of the highest order, who has, 
by perfect " Cognitional pUntion of breath" (Pratjri- 
hdra or *' Bhastriki Kumbhakd") practised " coaiplete 
Sense-restriint"!; undergoes " virtual Sensuous death ;" 
and, apparently continuing in. the imperfect Sei)Siapu$ 
form, really lives under Divine Grace, the, life, of a 
perfect Cognitional Spirit ; and; like a quasi-imperfecju. 
Spirit, perceives, through.his imperfect Super-Reffectiye. 
consciousness, imper/ect difference h^tvft^n finite and 
Infinite existence. The Spirit-riiafi lives upon Vapor- 
supra, as through " vjognitioriar retention of breath," 
he cannot digest solid or liquid matter ; and his.ultiniate. 
body, formed- of perfect atoms of Vapor-supra, is 
translucent, and casts only a faint, darkish shadow. 
This Spirit-man, with his Senses virtually dfead,. virtually 
renounces all Serise-actipns.J. A Sgirit-man ipay be 

good* or bad ; but; as he is perfectly wise within his own 
- '. ...,■. - ■■■■■■■..... I I , . ^ .1 111 

* h\ ''virtual de^tlu!' a. iiouiv/eiial |>ow^rk thotigh. Uvuis^n.DMttrAl 
life, loses, through 8elf-re«traint, all his natural powejrs qC itf^lpn-^'ts^ « 
SbmnambuUst CMinot see with his living open eyes. 

t The principle of "right self-restrahu" is a very grand principle of 
the Hatha-Voga of tife- Aryans*- (see Ynjnya* Valkya-Gita. > That enables 
the least impecClsct kosmic Man to realise DUiaeQcace^ind tobeeomeles» 
and less quasi-impecfect» adinfimtum^ Htght SfU-I^e9tr«Rt ifi^to 
CQmpUte renunciation of all Unuer actions. 

t The least imperfect Spiritrman i% " ft Batii^-Vo^i;' of; t^j Immf 
order. * 
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sphere— all his actions being wisely adjusted to their 
respective ends — he may be occassionaliy consulted 
with, if good; and, on such occassions, he is an object* 
of more or less wonder. A perfectly Sense-restrained • 
(Pratydhdri) Yogi is a natural Spiritrman ; a Somnam-^ 
bulist, an artificial Spirit-man. The Spirit man is quasi- 
imperfectly related, through /?^/^>/^ and force of perfect 
intensity, with all„ below or above. 

• THE QUASI-IMPERFECT ANGEL-MAN. 

31. A Spirit-man of the highest order, who has,, 
by perfect " Emotional retention of breath," (Dhdrana. 
or Bhramari-Kumbhaka) practised "complete cogni- 
tional restraint," undergoes "virtual cognitional death ;"* 
and, apparently continuing in the imperfect Sensuous 
form, really lives, under Divine Grace^ the life of a 
perfect Emotional Angel; and, like a quasi-imperfect 
Angel, perceives, through his imperfect Super-Reflective 
Faith-s'elf-consciousne'ss, imperfect similatity between 
finite and Infinite existence. The Angel-man lives upon 
Air-siipra, as through ** Emotional retention of breath/" 
he cannot digest Vapor-supra — and his ultimate body,, 
formed of perfect atoms of Air-supra, is transparent,, 
and casts no shadow at all. This Angel-man^ with hiss 
Cognitions vurtualiy dead, virtualty renounces all Cog-^ 
nitional actions. An Angel-man lis perfectly wise and 
good within bis awn sphere; and is a good friend,, 
within this sphere — and,, in this, narrow sphere,, he is an» 
object of moret or less admiration^ The perfect Muni; 
is a natural Angel-man; the Phantas^, an artificial 
Angel-man. The Angel-man is tnorei or less quasi- 
imperfectly related, ihxongh feeling; ^mi force of perfect 
intensify^ with all, below or above. 
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THE QUASI-IMPERFECT CHERUB-MAN. 

32. An Angel-man of the highest order, who has; 
by perfect " Reflectional retention of breath," (Dhydna 
or Murchhd-Kumbhaka) practised " complete Emotional' 
restraint/' undergoes " virtual Emotional death ;" and, 
apparently continuing in the imperfect Sensuous form,' 
really lives under Divine Grace, the life of a perfect 
Reflective Cherub ; and, like a quasi-imperfect Cherub, 
perceives, through his imperfect Super- Reflective Super- 
Faith self-consciousness, imperfect equality between 
finite and Infinite existence. The Cherub-man lives' 
upon Fire-supra, as through " Reflectional retention of 
breath," he cannot digest Air-supra — and his ultimate' 
body, formed of perfect atoms of Ffre-supra, casts a 
peculiar fiery refulgence. This Cherub-man, with his' 
Emotions virtually dead, virtually renounces all Emo- 
tional actions. A Cherub-man \:^ perfectly wise, good 
and just, within his own sphere; and is a /rw^ friend 
within this sphere — and, in this sphere, be is an object 
of more or less reverence, A perfect Rishi is a natural 
Cherub-man; a Clair-voyai^t, an artificial Cherub-man. 
The Cherub-man is very quasi-imperfectly related^ 
through feeling and force of perfect intensity^ with all, 
below or above. 



THE QUASI-IMPERFECT SERAPH-MAN. 

33. A Cherul>man of the highest order, who has> 
by perfect "Siiper-Reflectional retention of breath,'* 
(Samddhi or Kevala-Kumbhaka) practised "complete 
Reflectional restraint," undergoes " virtual Reflectional 
death;" and^ apparently continuing in the imperfect 
Sensuous form, really lives under Divine Grace, the 
life of a perfect Super-Reflective Seraph; and, like a 
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quasi-impcrfoct Seraph, perceives^ tixroi^h U& imperfect 
Super: Reflective Ultra-Faith self-consciouaniess, . iai per- 
fect identity between finite and Infinite existeace. The 
Seraph-man lives upon Super-Firersupra^ as throiigh 
" Super-Reflectianal retention of breath," he cannat 
digest Fire-supra — and his ultimate body^ formed of 
perfect atoms of Super-Fire-supra, casts a peculiar, 
s^nxiy white refulgence. This Serapb-rman, with, his^ 
Reflections virtually dead, virtually renounces^ all 
Reflectional actions.* A Seraph- man is perfectly vnse;^ 
good, just and merciful within his own sphero— and^ass 
he sees, distinctly, with his " perfect Super.rReflecfctve 
eye," the. perfect Super Reflective relatioq- betw^eenr 
finite and Infinite existence, he is. just worthy of heiD£ 
a.ReUgious preceptor of the lowest order ;,and>as.sttcb» 
heis an object of more or less ve^iteratian. The .perfect 
Deva is a natural Seraph-man ; the Extatic, an artifictai 
Serapbrinan. The Seraph man is most quasi'imperfecllx 
related, through/?<!//;/^and/i?r4f^ of. perfect intensity, 
with all,, below or above. 



HIGHER, FORMS OF QTJASMNfPRRT^ECr 
J . &ELF^CQKSCIOUS EXISTENCE- 

THK QUASMM PERFECT GOD-MAN, 

34. But even the eye of- per feet Super Reflection 
is too imperfect to see whether or not perfect Super- 
Reflective Faith perceives perfect similarity \ or perfect 
Super-Reflective Super Faith, perfect equality between 
finite and Infinite existence — whether or not perfect 
Super Reflective Ultra-Faith ip^rctiwts perfect identity^ 
or perfect Super Reflective Super-Ultra-Faith, perfect 

• The least iinpeifecf Seraph-mati is "a RajYojit" oHWA»n«{l 
Older. 
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one-ness between the finite and the Infinite. Then 
again, we have the further noumenal developments of 
higher and higher forms of imperfect or perfect 
Devotion and of imperfect or perfect Love — ad infinitum. 
The perfect Super-Reflective Seraph-man, therefore, 
still lives the life of holy aspiration; and feels an ever- 
growing feeling of illimitable beatitude in sight of 
perfect Blessedness. That this quasi-imperfect Seraph- 
man can, by progressive right self-restraint, rise higher 
and higher, ad infinitum, through successive virtual 
deaths, is now clear enough. This higher and higher 
quasi imperfect man, undergoing higher and higher 
virtual deaths, virtually renounces all higher and higher 
actions. And this higher and higher quasi-imperfect 
man— this Spiritual preceptor of higher and higher 
order — becomes an object of more ani^ more venera- 
tion^-^ol more and more awe. A true quasi impierfect 
man of this order is he who, in the presence of **a 
lower perfect monad," struggling for supremacy, cons- 
ciously follows, through Divine Grace, "a higher and 
a higher perfect monad," ad infinitum. This is " quasi- 
imperfect duty." This quasi-imperfect man — this object 
of veneration or of awe — gradually rises, through 
Divine Grace, into a quasi imperfect god man (Jlvan- 
raukta-purusha.) And this quasi imperfect god man 
lives above his surroundings, and is an object of loving 
adoration, (See Part V. para 2.) The god-man is 
almost perfectly related, through f eel ing ^r\d force oi 
perfect intensity, with all, below or above. 
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THE PHILOSOPHY OF EXISTENCE, 

PART IV. 



ALL-PERIECT SELF-CONSCIOUS EXISTENCE*. ' 

I. There appears thus to be no end to the 
evolution of higher and'higher forms of self conscious 
existence, all more or less impierfect. In the whole 
range of evolving existences, there appears to be no 
place for an f^^xsX^xnQ.^, wholly perfect. But this genesis 
6f Existence prepairs us to apprehend what All-perfect 
Self-conscious Existence is. We see, how every form 
of self-conscious conditionally conditioned existence is 
a mere foclal group of all inferior monads andthefr 
corresponding at6ms. And we can now imperfectly 
or quasi-imperfectly apprehend^ through our iniperfect 
or quasi-imperfect Super-Reflection, a Supreme Focus, 
where all monads and all atoms — where Un-conditioned 
Feeling and Un-conditioned Force meet together. 
This Sublime Focus, as supreme Focus of Un-conditioned 
Feeling and of Un-conditioned Force, is all noumena 
plus all phenomena — all " subject" plus all ** object,'* in 
one. This Supreme Focus of all noumena and of afl 
phenomena is the Monon of <z//^/^f/I?^/ Self-consciousness, 
in which all possible forms of self-consciousness are 
perfect.^ This Monon of all-perfect Self-consciousness 

• We have reached "the perfect" for aU Evolution, but not ** the 
all-pei^fect.'* That wbibb becomes gradually ^effect, by a process in time 
and in inner states, can never become Alt-perfect, by that process. 

t This Supreme Focus—this all-inclusive Monon— is probably *'the 
Kutastha" of the Vedanta ; or ''the Vindu" of Yoga-Philosophy— Co- ? 
eternal with the Eternal. This all-inclusive Monon^ as tUUperfect, needs 
no bodily instrument for further perfection— and as such, it cannot assume 
their imperfect form of an tmboditd God^Avatar.) 
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holds all possible ^r^ir/^^/ in an Individual Self-conscious- 
ness, where no contradiction can exist. It embraces 
everjr poitid discard in a ibffAir dosficml. Mi t^rtial 
realities come together withm this all^perfect Reality — 
and, in coming togethciv they lose their distinctive 
natures, «Mi aftseaU transoMted ibIo the suiaject^nobject" 
«Te ReaL AU^perfect Self*Goasd<Mi«nes6 p^ceives un- 
altesahle relations cif mil kinds between W/ nouoiaiia 
^Mmll pheAomesia; aJid^by its si^f^ate unifying; p<W4ac, 
lAnjifileSi them aU uito ^ piitfecl. unity ^ or an ocdwiy 
tAta^y:. vritbout caooelliiig their plurality, 4listiagpi4fiiir 
ii^ ii:sdf oiMt distiACt(y fipai them all— aa fxdxttky 
totality, lahjoh^ apart fvom this^Zf^^^^r/ SeU<€aosctoas- 
iMssr, wMki sanply be np^hing^ at aU* This si^eas^ 
Monoai of idl^^itfect. Seitf*conseio.usness, as Sri^iveme 
coasdoas Exiatenooi iraa :a mpt^M meifgyh^-^and Unr 
conditioned FecUng and Uj^^cMditioMd Forxe are its 
^u^imnt Ui»»cot)ditiaoed ^nr^fifims. And it is this >U4Vr 
coaiditioDed Fedling that conditiaas itsatf, thr4)Ugh its 
UnHrofiditioned Foroe, ia mor^e or less inqperSoct or 
ijiiadf^hnperfedt forms of consciousness, united with mane 
m icsB imperfect ^ac ^uasi^imperiect- forms of orgaiusm. 
^ow Ua*eofiditioned Feeling sao conditions itself, we 
lhav«^ already^ ^een. And it <x>nditions itsetf so^ that it 
may best attain its end. What its leiKl \% will apf^ear 
in the «iqiiel. Thit supreme Mottosa of all^efftct Self- 
jcoi&adottsoess is Oomiscient, as it is the ^MpremeiFocus 
oTHn-conaitionedTeelTng— Is Omnipotent, as it i^ the 
sqipreme Focus of Uo-conditionedFoixeT-is AU-perfect, 
as it tsi7«w»f9B«»/ and:^ift^]l^^ 
dli-pe^eiit ]sX^t\ mi-hdlhiess is enfly "imfe^Mlon or 
ifnp(iimci)r^\i iilJ-Blessedt as it is att-hdly. 
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THE ALL-PERFECT MQNON— HOW KNOWN. 

a. The ey« of perfect Super-Reflectiy^ self-cons- 
cjousness directly se^s this all-petfecf Monqn so gl^wly 
and so distinctly as to require no prpof of its e;Kistepqc. 
5ven the eye of imperfect seif-conscipuspq^s 9ces this 
all-perfect Monon, inferentially. Our iipperfect 3^per- 
Reflective eye, if we have at all developed one, through 
Pratydbdra» sees this alUperfect Monon, through our 
Religious Sense oipUty apd fyv^tion^H proceeds from 
" many conditioned Jmperfcctions" to ^' Qw tm^ Per- 
fection.'* Our imperfect Reflective eye see9 this ali^ 
perfect Monon, through owr Social Sense of sympathy 
and reverence— it proceeds from *' the JtlPt correspond- 
ence between our inner conscipusf^e^ . ^nd our outer 
world" to " The reality of the two, in one Infinite Soul 
of perfect justice," as the common ground of both. Our 
imperfect Emotional eye $ees this all-petfect ULoTioti; 
through our Moral Sense of affection and admiration — 
it proceeds from "one beautiful moral law," as 4 dispose 
tion in osxx niofal consciousness^ to "One, beautiful moral 
Law'-giver," for the probability of realization, in this 
imperfect world, of one, beautiful moral law. Our 
imperfect Cognitional eye sees this omniscient Monon, 
through our Logical Sense of surprize and wonder— W 
proceeds from "the purposeful arrangement of an 
organic Universe" to " One Rational Unity," realizing 
the purpose. And our imperfect Sensuous Eye sees 
this omnipotent Monon, through our Hedonic Sense 
of need and pleasure— W proceed? from " the law of our 
Sensuous needs" to " One Original Unity," ^s the 
producing-groqxrd of all pleasure-producing things, 
causing each particular thing to work spontaneously 
in harmony with others. The Monon of Sense and of 
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Cognition — imperfect or perfect — is a Physic God — 
imperfect or perfect — of Emotion and of Reflection — 
imperfect or perfect — an Anthropic Gog — imperfect or 
perfect— of Supei^-Reflection and of higher forms of self- 
consciousness — imperfect or perfect — a Psychic God — 
imperfect or perfect — quasi-perfectly related, through 
quasi-perfect Feeling and Force, with ail, below. 

THE ONE-HIGHEST-ALL-ABSOLUTE-SELF-EXISTENT. 
3. The One-Highest- All- Absolute Self- Existent 
is the absolutely perfect, self-subsistent, super-conscious 
eternal Reality, unchanging and unchangeable.* As 
All-absolute, it absolutely radiates, from its supreme 
Focus — the Kutastha — its own absolute energy^ in the 
shape of "Un-conditioned Feeling" and of "Un-condi- 
tioned Force." As absolutely /^f/i?^/, it of course needs 
no instrument, for further perfection — and it has, 
therefore, no phenomenal body whatever.^ It is pure 

♦The ** One- All-Absolute Self-Existent " is probably the *' In- 
comprehensible Atma" of the Vedanta. This Self-Existent Atma, as alone 
self -consistent t is the only absolute Reality— while every thing else, as not 
self-dependent, is merely relative reality, varying directly with individual 
attention. The Vedanta is, I believe, the final "devoted feeling," 
realized after the Jnyana-Upanishads of the Vedas. Reduced into a 
Philosophy of Evolution, the Vedanta loses its devine-charm— and looks 
poor and puerile. 

t It is absurd to think that the All-absolute, as absolute perfection^ 
can ever assume the imperfect form of an ^/»*(?dfi^^drGod— This.goes counter 
to the Hindu doctrine of Avatars. 

So far as Evolution goes, the All-absolute is, therefore, quite inductive. 

The impious belief, that the All-absolute is conditionally present in 
every conditioned existence— that any conditioned existence may h^K perfect 
symbol oi the All-absolute— is, I believe, the root of all ^l/;^;!^ Idolatry. 
But all Unver Idolatry— Pauranic, Tantric or the like— is, I believe, mere 
personifications of Natural powers or forces— mild or fierce— while Figures 
and Metaphors and Sexual-relationship and the polyonyniy of language 
muitlply the number of these personified deities. This goes comitcr to 
*'Idol- worship in general." 
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Spirit. And as absolute Perfection, it is quite urt'telated 
to the entire cycle of Evolution, as evolution, in which, 
as vre have seen, every form of evolved existence 
is more or less imperfect. As AH- absolute — neither 
noumenon nor phenomenon — it is of course not at all 
present, in any nouraenophenomenal existence, uncon- 
ditioned or conditioned. It is pure All-Absolute Self- 
Existent, Super consciousness — neither noumenon nor 
phenomenon— and is therefore quite hi comprehensible 
by any noumeno phenomenal self-conscious existence, 
hoMTSoever ihigh. It is, however, inferentially appre- 
hensible, as we have seen, through self-control, self- 
restraint, and self-meditation, as infinite in Mercy, 
infinite in Grace, and infinite in Love* — and, as such, 
it alone is the One-Highest-Supremest "object" of pure 
sacred love — of un-ceasing meditative worship.^ 



♦ The "AUM" of the Aryans— that matrix of all sounds— is 
probably a happy symbol of the three great Attributes, (not qualities) of 
the All-absolute, as apprehended or realized by Man. 

t The whole of this lively description of *' the all-perfect Monon," 
and of "the One Self-Existent," is a truly sublime effort of thought— and 
is told in remarkably expressive words, which exhibit a kind of majesty of 
thought, in forms exceedingly simple and clear. 
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THE PHILOSOPHY OF EXISTENCE, 

PART V. 



MAN— HIS RELATION TO THE ALL-ABSOLUTE, 

I. In what relation does Mar> Stand to the All- 
absohite ? In this Philosophy of Existence, there is 
no place for Moral Responsibility, as this feeling of 
Responsibility is only the knowledge that " the Equa- 
tion of Action and Re-action "' is universal— no place 
for Sin, as the? e is no Moral ResponsibiKty — no place. . 
for Death, as all is one continuous- progress of Evolu- 
tion, ad htfinitum *— no place for Hell, as Vice is ever 
self-punished by its peculiar depression of feelings — no 
place for Heaven, as Virtue is ever self-rewarded by 
its peculiar elevation of feelings. In what relation^, 
then, does Man stand to the All-absojute ? To Man, 
imperfect or quasi-imperfect, the A 11- Absolute Sejf^ 
Existent, though quite incomprehensible, is yet infer- 
entiariy apprehensible, as infinite in Mercy, infinite in 
Grace, and infinite in Love. U is, as we have seen, 
through " right self-control " and through quasi-v;rtual 
deaths, that the most imperfect Man realizes Divine 
Mercy, and becomes less and less iiwperfect,, rising from 
" a student of Nature " to " a Kosmic Man " ( see Part 
IL para 21.) and it is^ as we have seen, through '< right 
self-restraint" and through virtual deaths, that the 
least imperfect Kosmic man realizes Divine Grace, and 
becomes less and less quasi-imperfect, rising from a 

* In the ho^ of *' ever progressive Evolution " it is absurd to thinks 
that a noumeno-phenomenal Mng of a higher order, can ever be traas- 
forihed into a noumeno-phenomenal being of a lower order. This goes 
counter to the Hindu doctrine of Transmigration, " and of '* cycles of 
Creation and Dissolution." 
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quasi-imperfect spirit-man to a quasi-imperfect ^^od-- 
man (see Part III. paras 30—34.) 



THE QUASI-IMPERFECT GOD-MAN— HIS 
INTER-COMMUNION. 

2. A true quasi-imperfect god-man is he, who, 
in the presence of a supreme perfect monad struggling 
for supremacy, reah'zes, through Divine Love, his own 
complete inter- communion with the All-absolute. This 
is "perfect diety." The quasi-imperfect god^-man^ 
through **un-ceasing meditative worship,*" overcomes 
Maya ; (see Part II. para i, note f ) realizes the fullness 
of Divinity; and, under Divine Love, finally merges 
himself bodiless, per sa/tum, as pure subjective reality 
into the All-absolute.f 

NATURE'S EVOLUTION— ITS END. 

3. The direct end of the god-man— complete 
inter-communion with the All-absolute — is the indirect 
end, through successive natural deaths J of Nature's 
Evolution — is the summum bonum of Religion. Reli- 
gion is pure Individualism — pure prolongation of finite 
self to Infinite Super-Self. 



• The principle of ** Unceasing Meditative Worship " is a very 
sublime principle of the Ajapa-Yoga of the Aryans ( see Hansopanishad,) 
that enables a god-man to realise Divine Love, and to obtain salvation 
un-ceasing meditative worship implies final renunciation of all actions— -of 
ail desires. 

t That the A II -absolute can be so in-wrought into the fabric of 
Man, that he can be raised to the full consciousness of ofU'tuss with it, is 
the truth of truths, which our Orienul sage discerns very clearly. 

tin natural death t the ultimate phenomenal body of the condition- 
ally conditioned Individ uaU with its corresjTonding noumenal power, from 
some iM^Myff/ cause separates itself altogether from its higher noumenal 
powers, and their corresponding un-ultimats phenomenal bodies. 
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APPENDIX II. 

Abstract of th* Philosopliy of Sadttt&et 

WITH 

Dr. R. N. FOSTER'S REMARKS. 



Mr. Sen opens his Philosophy of Existence with 
the In-comprehensible Ail-absolute — but, towards the 
close of it, shows, how the In-comprehensible All- 
absolute is apprehensible to Man. Un-conditioned re- 
active Feeling and Un-conditioned resisting Force are 
the spontaneous absolute on-Jlows, from a Supreme 
Focus, (All-perfect Existence,) of the absolute energy 
of the All-absolute. Un-conditioned Feeling uncondi- 
tionally conditions itself as well as its Un-conditioned 
Force into "units of conditioned feeling^* and ** units 
of conditione;d/<?«:^.'* And these "units of conditioned 
feeling' and "units of conditioned force " are related 
to each other, as "inner life " and " outer body ;** and 
are the Elements of all conditioned existence. Every 
order of conditioned /<?^//»^ conditions its own pheno- 
menal body of conditioned force^ through which, as 
through a converging lens, it deflects or focuses itself, 
towards or to a focus ; and thereby intensifies or per- 
fects itself, into a higher order of conditioned noum- 
enal feelings with its corresponding finer and brighter 
phenomenal body o{ force. This is the key to "the 
process of Evolution," as set forth in this Philosophy of 
Existence. And this Evolution begins with the evolu- 
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tion of conscious Monads and of sub-conscious Atoms. 
When "units of conditioned /f^/^*«/' deflect themselves 
through ** units of conditioned forcel* they intensify 
themselves into a Monad — and, when "units of condi- 
tioned force " are deflected by " units of conditioned 
ftding,^' they intensify themselves irrto an Atom. 
Time is only " sequence of monads ;" as Space is only 
" co-exi&tei)ce of monads" — while. Motion is merely 
•'sequence of atoms;" as Matter is merely 'co-exis- 
tence of atoms." The so-called Elements— monadic or 
atomic*«^are fortoed by suc^essiire €and€naxiiums of 
monads and atoms. When a moliadic Elemexit d^ect3 
or focuses itself through its atomic Element, it istei»si-» 
fie$ itself into^ a monadic or atomic Sense^mperfecJfc 
Of perfect — as in Mineral or in«.....* When amofUidic 
Sens^e. deflects or focuses itself through its atomic Sense; 
it inteiisifies itself ivto monadic of atocaie CiognitioA*^ 
imfwxfect or perfect -as in Plant or in Sporill. When 
monadic Cognition deflects or focujses itself tbrou^^ its 
atomic Cognition, it intensifies itself into mo«ddfc. or 
atomic Ejaption — ^imperfect ojt perfect— ats* in Bruie or 
in Angel. Similarly, when monadic Emotiotat de&cts 
or focuses itself through its atomic Emotion^, it iitteor 
sifies itself into monadic oc atomic Reflection^ — ^icDpeif* 
feet or perfect— as in Man or in Cherub. And soon, 
md infinitum. Dn Foster then contrasts the Evolu- 
tion-theory of the West wi^ that of the East, and 
writes— 

*^The problem of ow Western Bvolirtiofli^l i$ 
this-^Given a group of atoms, wholly unconscfetts, 
destitute of any but mechanical relations, to develop 
therefrom, merely by mechanical inter-action with ai* 
railar atoms, an organism like Man, alive and ca53QQU5 
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from centre to circiumference, and possessing Intelli- 
gence> Emotion and Will. Our Western Evolutionist 
is stuck fast in maierialisticMGchsinics ; and any thing 
beyotid this is to him mysHcal. He cannot see that the 
mystical and the mechanical are cor-related as " inner 
feeling^* and *'0VLttt fotce*' He strives to become wholly 
mec/uinkal—mttt ouUr fofct without innet fedhtg'^ 
and he therefore strives to evolve consciousness out of 
Un*consciousness^af)d to do other equally barbarous 
and impossible things. There are consequently awful 
chasms in "the Mechanical structure " and even in 
"the physiological movement" of our Western doctrine 
of Evolution, which our Western Evolutionist has no 
means of crossing. Observation and Experiment can- 
not possibly accomplish the task. Only Speculative 
Philosophy can do so. The absence of the Infinite 
from the Western doctrine of Evolution is the cause of 
the sitidden halt m the progress of that doctrine, and 
of its utter failure to satisfy those who had looked 
towards it with the hope that it would ultimately 
render satisfactory solution of "the great problems of 
life/' It has been profoundly un-satisfying ; and lacks 
the element of any greater promise." 

" The problem of our Eastern Evolutionist is 
different — Given a group of conscious feelings as 
monads, with their corresponding group of sub-con- 
scious forces as atoms« — by conscious inter-action with 
similar and higher groups^ to evolve a conscious 
organism^ such for example as Man or Cherub. With 
conscious or sub-conscious Elements to begin with. 
Mr. Sen pursues his conscious monad with its sub- 
conscious atom, from evolution to evolution, far more 
easily^ than does our Western Evdutionist. That a 
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system of living Evolution can be thought out, in 
Speculative terms, which proceeds, from first to last, 
without breaking the necessary continuity ; without 
neglect of Experimental Science ; without breach of 
domestic or social Morality; without hostility to 
Philosophy ; or without detriment to Religion ; this 
little Philosophy of our Oriental philosopher clearly 
shows. And I believe, that his doctrine of livittg 
Evolution, from All absolute Existence, through grada- 
tions of Feeling and of Force, is somehow the essence, 
of the true doctrine of Evolution. Mr. Sen's work is 
a very compact, thoughtful and thoroughly systematic 
view of Evolution, as seen by an Oriental savant." 

Mr. Sen shows that, in the history of his Evolu- 
tion, every order of self-conscious conditioned existence 
is a mere group of all lower monads and atoms ; and 
he then proceeds to realize a sublime Focus, where all 
monads and all atoms meet together. This Sublime 
Focus is all'peffect Self-conscious Existence —omniscient 
and omnipotent, all-holy and all-blessed. The All- 
absolute is neither nounienon nor phenomenon, and is 
therefore quite incomprehensible by any noumeno- 
phenomenal self-conscious existence, howsoever high. 
It is however, inferentially apprehensible^ through self- 
control, self-restraint, and self-meditation, as infinite in 
Mercy, infinite in Grace, and infinite in Love. It is 
through self-control^ that the most imperfect man 
realizes Divine Mercy, and becomes less and less imper- 
fect, rising from "a student of Nature" to "a Kosmic 
man." It is through self-restraint ^ that the Kosmic 
man realizes Divine Grace, and becomes less and 
less quasi-imperfect, rising from " a spirit-man " to 
" a god-man " And it is through un^ceasing meditative. 
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muorship that the god-man realizes Divine Love, and 
finally merges himself bodiless, per saltum^ into the 
AU-absoIute. All transformation ^ therefore, through- 
out Evolution, is ever progressive — progressive through 
Jiatural, quasi-virtual or virtual deaths. (See Foot- 
notes.) The direct end of the god'^man — Inter^com- 
tnunion with the All-absolute — is the indirect end of 
Nature's Evolution — is the summum bonum of Reli- 
gion. Religion is pure individualism — pure prolong- 
ation of finite self to Infinite Existence. That the 
All-absolute can be so in-wrought into the fabric of 
Man/'^says Dr. Foster, "that he can be raised to the 
consciousness of one-ness with it, is the truth of truths, 
which our Oriental sage discerns very clearly." And he 
concludes with the remark — "And here, we reverently 
take leave of our Oriental guide. He has led us, by 
a way quite new to us, straight to the end, in which 
we all have our faith and our hope. With firm and 
easy step, like one who is sure of his ground, he threads 
his Labyrinth of Existence, where it is not always 
easy for Man to keep the path. And there is not a 
break in the well-forged chain of processes, from 
beginning to end — there is no missing link. From 
" the All-Absolute Self-Existent " down to " units of 
conditioned /^^/i'«^" and "units of conditioned /!?«:^" — 
and up, through many successive movements, to "the 
All-absolute*' again, he never fails to make clear the 
relation between every antecedent and its consequent. 
With quiet dignity and unfailing courtesy, he refers 
to every phase of our thinking — Sensuous, Scientific, 
Moral, Philosophical and Religious. His work aims 
to present, in very condensed form, " a complete 
thought-system." The execution is extremely method- 
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ical; the insight, profound; and the whole production, 
worthy of a thoughtful study. Elasticity, rather than 
rigidity of thought, is characteristic of Mr. Sen's 
Philosophy. Nothing more Philosophic] more truly 
catholic) more un*obtrusive^ modest and gentle, have 
we seen, for many a year." 
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APPEDIX III. 



EXTRACTS FROM LETTERS 

RESPECTING 

THE PmLOSOPHY OP EXISTENCE. 



London^ fanuaty i8| 1894. 

Dear SiR«*-Yoti seem to have worked out 
** the fundamental conception" of your Philosophy of 
Existence with great care and exactness. More I 
cannot say, since I cannot enter on the dfscussion of 
lis fundamental corxctptiozii vfhi^ii in all the forms of 
Jt that I am acquainted with, has always presented 
insuperable difficulties to my mind. 

Believe me, truly yours, 
SHADWORTH H. HODGSON, ll. d. 

Rama-Chandra Sen Esqr., 
Ex-Inspector of Schools, Oudh, 
Benares, India. 
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Devofty February 23, 1894. 

Dear Sir — Many thanks for your intuitive and 
suggestive little Pamphlet. The term " Monado- 
Mononism" is a very happy one— and I should consider 
it as eminently applicable to my own System of 
Philosophy. I quite agree with you, that Monadology 
IS the only clue to .the jriddle of this strange and 
painful world. 



E. D. FAWCETT. 



Rama-Chan3ra Sen Esqr,, 
Ex -Inspector of Schools. Oudh, 
Benares, India. 



Chicago, fu7te 20, 1894. 
Dr. Rama Chandra Sen, 

Benares, India. 

. Dear Sir— Your Philosophy of Existence will be 
" highly useful tp the Occidental mind by affording^ in 
very brief compass, a comprehensive view of Oriental 
philosophic thought, in its relation to the human and 
the Divine. I have been specially interested in the 
process ■ ierf Evolution, which your highly interesting 
work setsvforth. - 

With much respect, I have the honor to b<^. 
My dear sir, very sincerely yours, 
CHAULES C. BONNEY, LU D. 
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Chicago y August 19, 1895: 
Dr. Rama-Chandra Sen, 
Benares, India. 

My Dj^:au Sir— I have niuch sympathy, with the 
essetitial doctrine of your Essaj'....Your work interested 
me so much that I-made a careful study of it, which 
any one must do, who hopes to apprehend it fully... 
Allow me to express myself as very grateful for your 
excellent Essay. 

Yours very cordially, 
R. N. FOSTER, M. d. 



Chicago y September 10, i895* 

My. Dbar Sir— I hope, that you will find 
Dr. Foster's Review of your Philosophy of Existence 
such, as you will be glad to have published in India, as 
a iioeans of bringing closer together the philosophic 
students of the Occident and the Orient, and of 
"promoting U7tity dLwdpeace^ among all the enlightened." 

I am, my dear sir. 

With, high respect and kind regards, 

Very sincerely yours, 

' CHARLES C. BONNEY, LL. a 

Dr. Rama-Chandra Sen, 
Benares-city, India. 
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Extract from the Monist^ Vol. (J, Nif. /. of October, iSpj 

Chicago. 

This Essay on " the PhilQsophy of Existehce" is 
a very compact, thoughtful, and thoroughly syistematic 
view of Evolution, as seen by an Oriental savant. 
Students of Evolution would find it deeply interesting, 
if not otherwise, at least as a contrastto the evolution* 
theories, prevailing in the Occident. 



Chicago, March 22, 1896. 

My Dear Friend— I feel quite interested in 
getting your doctrine of Evolution before our far- 
western readers...! consider this, the strong point, and 
indeed the essence of your work — this Unity in Duality, 
and Duality in Unity oi feeling and force...Th^ truth 
that you emphasize, that, in all conditioned existence, 
feeling is ever inner; and force, outer, is your strong- 
hold, from which you cannot be dis-lodged. 

With vtxy sincere esteem. 
Yours faithfully, 



R. N. FOSTER, m. d. 



Dr. Rama-Chandra Sen, 
Benares-city, India. 
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Marlesford, Wickham market, 
August 12, 1897. 

Dear Sir — Accept my thanks for your instructive 
"Philosophy of Existence." To me, as a student, 
during many years, of Oriental Speculations, your 
Philosophy possesses more than ordinary attractiveness, 

A translation of your Essaj' in Sanskrit would, I 
am certain, be acceptable to European and American 
literati. 

Yours very faithfully, 
FITZ-EDWARD HALL, LL. D. 

Dr. Rama-Chandra Sen, 
Benares, India. 



Chicago, August 27, 1 897. 

My esteemed friend— Your "Monado-mononism" 
is too profound to interest our American scholars... 
The doctrine of a Materialistic Evolution is fully 
occupying the minds of our savants...! am afraid, 
therefore, that your Philosophy will not, in the West, 
receive adequate recognition. 

With hearty wishes for your prosperity, I remain, 

Yours, with great esteem, 

R. N. FOSTER, M. D. 

Dr. Rama-Chandra Sen, 
Benares, India. 
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